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4% do wa, A PLAIN 
JEXPL 1 CAT I ON 
"OF THE 


5 : Firn Eighteen v E R 8 E 8 


OF THE, 


"FIRST CHAPTER. of the GOSPEL. 
Written by St. JOAN. PH 


three NN Parts, which may be called three Teſti- 
| © monies of the infinite Excellency and Dignity of our 

,- - moſt bleſſed Lord Feſus. The Firſt is of Tbs the Apo- 
file and Evangeliſt. The Second of John the Baptiſt. The Third 


is of ſeveral Diſciples, Who were called unto Chriſt, partly me- 
diately by John the Baptiſt,and one of them hy another; and part- 


ly immediately by Chrift himſelf ; which three Teſtimonies agree 
in this onę thing, to wit, that Feſus of Nazareth is both the Chriſt 


of God, and Chriſt God-many conſiſting of the Divine and Hu- 


man Nature, moſt 10 onderfully united in one Perſon. 

In the firſt Part, the Apoſtle and Evangeliſt John gives Teſti- 
mony, x, Unto the Deity of Feſus of Naan and. unto his 
Perſonality diſtin& from the Father, Yer. x, 2. it 
and — Ver. 3, 4 $4 $2 7, 8, 4, and 10. 2. He gives ex- 
you Teſtimony unto his Incarnation,. ynto bis becoming Man, 

er. 14. And unto the End thereof, ig wit, that as many as be- 
lieve on him mi ut be the Children of God, Fer. 11, 12, 13. 

To which Teſtimony of his Incarnatio and that Men 5 
pe ſaved by. Faith in him, is annexed a Perl 
tory Glory and Excellency, and of the Bl 


us 


= . E firs Chapter of Toles Goſpel may be divided a 


is he proves 


aration of his media- 
ngs and Benefits that 


bi Feogls gortive from him and 1 * Per. 1 "16, WY 
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This is the Sum of the firſt Part of the Chapter, which eon⸗ 


kains the Teſtimony of John the Apoſtle and Evangeliſt; and 
Teſtimonx.. 


£ an Io Vie Be Wo Work but. a e 


ſome Part of John the 
We return to the firſt. Ver ſe. 
. God, and the Word was 5 


th gg 2 in 11 5 1 bo 


ce be was alſo in the Beginning 


„ r — — 2 Y . 


Ver. 1, Jn the Beginning was the Word, and the Word was w _ 


t the W of * 
Ars * the Context. In 


debt 2— 


Mot as 11. he hat ndt been 
Eternity before all 
ime, and gave firſt Be- 


ord; Wubmeant 


onal Word, and that 
Jeſus Chriſt our Lord ; 


2 Join ps bere © the 1 and 
Maag J hin „Word, treats of A 


By the Word [egi fs hereſmegi 
Creation of the World, leer 


before all Time - But having: — 


1 ich nk A e 


Word is the only begotrer Son of 


venous the han tho. 52275 


1. Becauſe eee 
pally, and refers moſt othe Him. 
2. Becauſe the Nature, Mind, 10 Will;of God, is moſt clear- 
ly.and fall 8 ealed to ns by Him, as the Father's — 
Nr. is is the Hoing Oracle of the Father, the X 
* Kreft el on, and the Brightneſs of his Glory. 
2 as grelt Men do their W Geld by a Word . 
an oy the Father 11 0 is by by his Song a8 i — 
Nerz 99 3. 2 cnentea all 
e \bonfigeret as 


5 1675 ſam e God 0 here by ins 2 — and 
9 1 


"Which was with God'the Fiths fo was-perfonally | 
0 6d ri# Father: By hin ſe ohh idered,' God the 
athet crea abe A @ he 0106, from and wink the Father, 
2 eu nd the lams re ace d deine and infinite f. 7 cxea· 
fi eie 858. KY | MUST 4 2 4 OO! 7 


2455 fd e ic S Wöcll) ſpirital in ine 


eee 2” 5 ki ern elenden und 


10 co Ie Sees f our Conception of 
chic, ih ich 1 e thee Wor 2 of toe id | One 
ane fe tem the 0 e bee and where it 


Fot ſome bf eci 125 f 
| ithe "5 thou t that the'Son 9 2 rb 


od was with ha e i a6 ipod 
_* 48 füch difriget ; 10. Jin the Word Wal Gra, f. 
3 EE 
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Ver. 2. The ſame was in the Beginning with God. 


— fo they were both oe God; Whenet we tay d 
* Ain the 1 that Chrill the Son of God had a pre- 
exiſtent Being before he was conceived-by-the holy Ghoſt, and 
doen of the Virgin Mary ; for he was in the Beginning. 

( the /Ar3ans; that he is png © Creature made 
beine othet Creatures; for the Text faith — that he w. 
e Beginning, but that he was in the ing 

Chriſt hath given us the cleareſt and nel | 
N Mind and Will; for he is che nd 2 
A The Eternal Generation of the Son of God Tot tobe 
ceived; of as like.unto any; corporeal Generation; but is 
——_ . nals and the Manner of it — —œ he is the 

of: 


God ; and if the forming of Ideas and Images of 
in our Minds be i 


pirituat, and the Manner thereof eit erk 
ind dere more the eternal Generation of the 8am of | 
e Hamer oft, muſt be wholly ſpiritual and inexplicable. 
That there is a teal Diſtinction between the Son of Gui 
God the Fa as ſuch: For the Word was with God. T 
Son is one Perſon, and the Father. is another; for the Son 
—4 the Father. See this defended againſt the Unitariam Ficti- 
ee Tillatſon, and Dr. 
ao by-M t. Boyſe's Vindication 


Ward was God. The Son was of the ſame. Nature and. Eſſence, 
that the Father is of. So Father and Son as ſuch are two Perſons 


nigh eternal God: See this aſſerted and 


to 1924, - 


Here the ſame thing is repeated, to thew the — this 
PoArins;: thit the don and Father, are two diſtin Perſons, aud 
alſo to intimate unto us the Neceſlity of believing it — 
N 'Whence'obſerve, r. That it is a moſt certain Tru 
that the Father and Son, vrho are one and the ſame G 
ate yet two diſtin Perſons, 1 Joim 1. bee 17.1% 2. Tha 
nc nt Poor yay important Truth; for the Chriſtian Religis 

Jed upon this Truth as its Fe ; Without which 


— Withoutthis-DiſtinAiob of che Perſoris of Bas © 
ther and gon there would hot ha de heen any ſuch thing as the la. 


tion of the Soni and not of the Rather, the Obedience anjd 
of the 5 the Son of I the ama, oe 
r nou! PTY there "#Þ] 


: #7" # * ö 4 
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meant prawns: * #8 + 
dat yet re low wen). Lat) between them 4 oe 24 


yer but one and the ſame God; the fame ſupreme, 1 a — 
vez 


and reverend Biſhop Pearſon in bis en ts 
Seeg th tion n Page g rin, df: . _ 


TY 
would be no ſuch thing as the Lamb's redeeming us to God by 
bis Blood out of every Kindred and Tongue, and People. and 


„ — 


Nation, Kev. 5. 9. . | Nr 
Ver. 3. All things were made by him, and without him mas not 
any thing made that was made. > 0 2 $03.90 i 
Theſe Words further ſhew that Chriſt is truly God, and that he 
was in the Beginning of time, ſo as to be before all time; for all 
things, even Time it ſelf, was made by him, and conſequently he 
muſſ be before all things, even before all Time, as the Cauſe before 
the Effect. And ſince without him there was nothing made that 
was made, it is evident againſt the Ariant, that he was not him- 
ſelf made: For if he had been made, then dar- that was 
made had been made without him; to wit, he himſelf had been 
made without him; for it is impoſſible that any Perſon; who is 
made can contribute any thing to the making of himſelf.; other- 
wiſe he muſt be and not be at the ſame time, which implies a 
manifeſt Contradiction. We obſerve then, 1. That Chriſt the 
© Son of God is the true God, becauſe all things that were made 
ö A were made by him, and nothing was made without him. Now 
- 


W 98823 


he muſt needs be the true God who made all things, and with- 
out whom nothing was made. 2. That he is the eternal God; 
for he that made all things, even the * 1 it ſelf, 


muſt needs be before all things made, before all Time, a 

"= muſt be himſelf unmade. Now he that is before all things made, 
nnd is himſelf unmade, muſt needs be from Eternity, and ſo the 

It is of no Weight what the Socinians ſay to evade the Force 

| of this Argument, to wit, that the Meaning of this is only that 
. — Be _ * = Goſpel and new 4 was with 

3 1 t ings pertaining to the new Creation, were 
made by Chriſt, and eng cm of it — without him: Far, 
I. It is not ſaid here In the Beginning of the Gaſpel, or 
new Creation] but ſimply and abſolutely, without any ſuch Re- 
ſtriction or Limitation. ' In the Beginning was the Word; now 
where theſe Words [In the Beginning] are uſed abſolutely, with- 
out any Reſtriction or Limitation, there they | ſignify the firſt 
Creation only, Gen. 1. 1. Heb. 1. 10. tr 3 11 81 153 3 6.6 68544 
+, 2.4 It is ſaid abſolately and unlimitedly, that all things were 
made by him, and not all things pertaining to the new Creation. 
z. The All things made by Chrift comprehend that World which 
was made by him, and yet did not knaw him, Ver. 10. but that 
_ eannob be truly ſaid of the new World. that it did not knom him. 
4. It is too jejune an Interpretataion of the Apoſtle Jahn s 
Words, to make him ſay, that in the Beginning of the Goſpel of 
Chriſt, Chriſt Mas; far that was not queſtianeg-nor 25 of, 


TY 
« * © # 7 * " 
4 „ 4 a 1 
; ” 


"Goſpel in Human Nature; 


(7) 


whether Chrift was in being, when he firſt began to preach the 
0 


r no Man in his Wits ever doubted 
of that: But it was queſtioned by Cerinthus and Ebion, againſt 
whom St. John wrote, that Jeſus of Nazareth, had any Being be- 
ſore he was conceived and born of Mary his Mother: Therefore, 
that St. John might reach his Adverſaries, and confute them, it 
was neceſſary that he ſhould ſay, that in the Beginning of the firſt 
Creation the Word was, and all things pertaining to the firſt Cre- 
ation were made by him. And this he really did ſay, and that 
= pertinently, as the Caſe he had before him required; where; 
as the Sooinzans would, by their new and falſe Gloſs, make Saint 
Foln a very impertinent Writer, that went about to refute his 
Adverſary, by ſaying only that which his Adverſary and he were 
both agreed in, without adding thereunto wherein they diſa- 
reed. A rare way to refute an Adverſary, to ſay juſt as he 
IayS: | LIST) ; | 
Ver. 4 In him was Life, and the Life was the Light of Men. 
By Life here is meant that energetical Virtueand Perfection of 


his Nature whereby he lives, and gives not only Being, but a vi- 


ral Being to all that any way live; and Life is in Chriſt both ef: 
ſentially and cauſally, becauſe he is eſſentially Life in himſelf ; 
and cauſally Life to all others that live either the Life of Natu 
Grace or Glory. Chriſt is the living and life giving Life; an 


the Life that is in Chriſt is ſaid to be the Light of Men. It is 


fo cauſally and energetically ; it is that which gives the Light 
of Reaſon to all Mankind. It gives Men not only a vegetative 
and animal, but alſo a rational Life, whereby they are diſtin- 

guiſhed from Plants and brute Beaſts. E 2 
It alſo gives Men all the ſpiritual ſaving Light of Grace, where: 


by good Men differ from bad Men. Whence we obſerve, 


1. That as Chriſt is the true and eternal God, ſo he is the 
Lying God, that hath Life in himſelf, and gives all Life. to the 
reatures, | r 


2. That he is the all-kriowing and omniſcient God; for he is 


the Light of Men; he gives Men all the Knowledge they have, 
of what kind ſoever; and therefore he muſt needs have all Know- 
' ledge in himſelf. He is the God of Knowledge, 1 Sam. 2 3. Hie 
that teacheth Man Knowledge, ſhall not he know ? Pſal. '94. 10. 
His Underſtanding is infinite, Plal. 14 
him is no Darkneſs at all, 1 John . 3. . | 
Ver. 3. And the Light ſhineth in Darkneſs, and the Darkneſs 
compre hendeth it not. | 4697 ys er 
By Darkneſs here is meant unregenerated Men, who are de- 
ſtitute of the Light of Faith, the ſpiritual Light of Grace. Such 


Nen are ſo dark, fo blind, with reſpe& to ſpiritual and — 
8 : na 


7:5. He is Light, and in 


2 
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8 „ 1 a LE < 
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oO 5 
Ver. 7. The ſame came for a Witneſs, to bear withifs of the 

Light, that all Men through him might believe. 5 ＋ 1 
In this Verſe the Apoſtle and Evangeliſt firſt aſſigns the End 

of the Baptifi's Miſſion, and tells us, it was that he might be for 


a Witneſs. John Baptift was ſent, and came, that he might be 
for a Witnefs unto Jeſus of Nax arech, that he is the erue Meſſi 


, God manifeſt in the Fleſb. Secondly, He aſfigns the End of 
his bearing Witneſs unto Jeſus, and fays it was, That all AA. 
vs him might believe, i. e. that all Men who knew him, 4 
heard his Teſtimony, might have a ſafficient Motive to indace 
them to believe, and ſo might be under an Obligation to believe 
in Feſus of Nazareth, as the true Chriſt, Whence we obſerve, - 
1. That the Lord doth not require us to believe that Jeſus is 
the Chriſt} without any ground or reaſon for our ſo doing; but 
he firſt reveals himſelf to us by the Teſtimony of his Prophets 
and Apoſtles, and then requires us to believe upon their Teſti- 
mony. _ Ts TE ol ; os nog 
2. Obſerve, That the ground and reafon of our believing id 
Feſus is firm and ſolid, and cannot deceive us, becauſe the Pro- 
hets and Apoſtles were ſent of, and appointed by God to give 
eſtimony onto Feſus, ſo that their Teſtimony is God's own 
Tabimoy, which cannot but be a firm and ſolid Foundation 
of Faith. | Gere ME . 
3. Obſerye, That having ſuch a Foundation for our Faith, we 
are bound to. believe in Jeſus, to believe in him as the true 
Cho, God manifeſt in the Fleſh; and Who as God is the Light 
of. the natural World, and as God-man and Mediator is the 
Light of 7 ſpiritual World: The. Light that enlightens the Gen- 
tiles, and the. Glory of his People Iſrael, Luke 2, 32. Aud it is 
our great Fault, if we do not believe in him. 
Ver. 8. He was not that Light, but was ſent to hear Wieneſs of 


that Light. 70 un aw edi ia; Fra 
Here this Evangeliſt knowing, that ſome had been apt to have 
too high an eſteem of John Baptiſt, and to miſtake, him for the 
Meſſras, the true Chriſt ; he puts in a Caution, and alles that 
he was wt that Light, but was ſent to bear Witneſs of that Loght. 
Which is as if he had faid, it is true, John Baptiſt was a very great 
and good. Man, He was a burning and ſhining Light, John 5. 35. 
Yet be "ts wot that Light, but was ſent to bear Wineſs of th 
Light, i. e. he was not that nen eſſential, original, infi- 
nite Light, which enlightens the Whole Creation with all the 
Light they have of what kind ſoever; but he was a created, de- 
tived, finite Light, whoſe Office it was to bear witneſs of, and 
direct unto Feſus as the infinitely greater Light, and the Author 
of all created Light. Whence = erve, | Thas 
f : 1. 


(10) 
1. That we ſhould have always a tender Regard to the Ho- 
fiour of Chriſt, and ſhould be careful to prevent whatever may 

any way darken or obſcure his Glory. 5 

2. Obſerve, That it is Honour enough for the greateſt of Men 
ctdo be Chriſt's Servants, , and to bear witneſs of him, 

Mat. 11. 9, John Baptift was a very great Man and a great Light 
x0. too, yet the Evangeliſt will not allow any to think, 

ttsat he was that Light which Chriſt Jeſus is, but 
will have all to know that he was a much leſſer Light than Chriſt 

Jeſus is, that his Office and Honour was to be Chriſt's Servant 
and Witneſs, to be a ſubordinate leſſer Light which directs Men 
to Chriſt, who only is that infinitely great Light, that enlight- 
ens the wliole World, _ NY 

Ver. 9. That was the true Light, which lighteth every Man that 

cometh into the World. Here, | 8 
1. Jeſus of Nazareth is afſerted to be that true Light; and 
that becauſe all that Perfection and Excellency that is in any 

created Light, it is eminently in him, and it is from him, as 
the Effect from the Cauſe; and he is the Father and Fountain 
of all created Light. He is an infinite, immenſe, ſpiritual, in- 
tellectual Light, and the Author of all the Light that is in the 
World. And therefore, . "AS ce " 
2. It is aſſerted, That he lighteth every Man that cometh 
into the World. The plain meaning of which Words, is, that 
_ Chriſt either as he is God, or as he is God-man and Mediator, 

Hghteth every Man in the World with what-ever Light he hath. 

oſe Men who 5 7 the Light of Reaſon, Chriſt as God 
lighteth them with hat natural Light; and thoſe Men who 
have alſo the ſpiritnal and ſupernatural Light of Grace, it is 
Chriſt 3s God man and Mediator, that lighteth them alſo with 
that pri and ſupernatural Light. Whence obſerve, 

1. That Whatever Good we have or do, whether it be natu- 
ral, or ſupernatural, we ought to give Chriſt all the Glory of it, 
becaufe he is the Author of it, James 1. 17. 3 GO 
2. Obſerve, That there is here no ground for that Doctrine 
of the Quakers and others, that Chriſt gives unto all Men with- 

out Exception, and that in all Ages, and in all Countreys of the 
World, I fay, that he gives them all, ſupernatural Grace ſuffi- 
- - cient to Salvation: For this Scripture only ſays, That Chrift 
- rp ery Man that cometh into the World ; but doth not ſay 
that he lighteth every Man in the World with ſupernatural 
Light. kt is enough to verifie this Scripture, that he lighteth 
— = 0 lo 0 paturdl \F mig and with 
a1l the Lt e Nath, Whether it be natural or rnatural. 
And this Chriſt moſt certainly dot, . 1 1 
N | | 1. He 
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1. He lighteth every Man that cometh into the World with 
the natural Light of Reaſon : Even Infants and Fools are thus 
lighted by Chriſt as God, with the natural Light of Reaſon in 
Power and Principle, though not in Act and Exerciſe; becauſe 
of the Indiſpoſition of their bodily Organs. 

2. And many, even all his peculiar People throughont the 
whole World, he lighteth alſo with the ſpiritual, ſupernatural, 
ſaving Light of Grace, 

Ver. 10. He was in the World, and the World was made by 
him, and the World knew him not. 

Here are Three Things in this Verſe. | 

1. It is affirmed, That he was in the World, i.e. not only by 
his eſſential Preſence, as he is in all Creatures; but by Manife- 
_—_ of his Power, Wiſdom and Goodneſs in and through his 
Works. 

2. It is affirmed, That the World was made by him, all created 
Perſons and Things were made by him, as he is God, 

3. It is denied, That the World knew him, i. e. the Men of 
the World, that are not enlightned with ſupernatural ſaving 
Grace, they knew him not. - Such Men are called the World 
of the Ungodly, and they are fitly called the World. 

(1.) Becauſe of their vaſt Multitude. a 

2.) Becauſe of their worldly Affections. Whence obſerve, 

1. That Chriſt as God is not only in the Church, but he is in 
the World alſo, and manifeſts himſelf ſome way to the World; 
he gives the World more Light than they make a good Uſe 


of. Y | 

2. That he made the World it ſelf, and therefore is God, 

3. That the World he made, is the old degenerate World; 
and-cannot be here meant of the ſpiritual new World, to wit 
the Chriſtian Church : Becauſe it is ſaid, that the World whic 
he made knew him not: But that is not true of the Church, but 
_ * old, natural, degenerate, unrenewed World of Man- 
4. We obſerve, That the Men of this World, Men of the 
worldly Spirit, whatever worldly Dignity they may be in, and 
whatever outward Advantages they enjoy above poor perſecuted 
fincere Chriſtians, yet they are in a very miſerble. Condition 
becauſe they know not Chrift, without the Knowled ge of whom, 
riothing in the Earth can make them really Happy, but they are 
in a State of Sin and Death: And if they ſo continue, they are 
eternally undone. Whereas the pooreſt and meaneſt Perſon 
that rightly knows Chriſt, is tranſlated from Death to Life, is 
in a State of Grace and Favour with God z and tho* he may be 
ſadly afflicted for a Time, yet it is * ble, that he 2 

** 9 3 miſera - 


* 
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(x2) 


miſerable and undone for ever. Far be that hath . { 
1 John 5 \ Cbrift hath Life. He hath the Life of Grace, and he Ihe 

12. 1155 hath an indefeaſible unchangeable Right to the Life his 
1% - 


of Glory and Happineſs for evermore, John 3. 36. 


II. The Apoſtle and Evangeliſt John gives Teſtimany unto 
the Eternal Ward. and Son 000 li 1 and to the 
end thereof; to which: Teſtimony is annexed a Declaration, of 
his mediatory Glory, and Excellency, and of the Bleſſings and 
et his People receive from him and by him, from Ver. 

in; toes; . 4h I. e 
Ver. 11. He came unto his own, and his own receiusd him not. 
ie came unto his own, i. e. In the human Nature, which he 
aſſumed into perſona} Union with the Divine, he came and 
preached the Goſpel, declaring himſelf to be the true Adeſſias 

the Son of God and Saviour of Men; he came preaching a 

| declaring this unto his on, that is, to the Nation of the Jews, 

S - *: who are ſaid to be his pwn, becauſe he not only made them as 

. © God (for in that reſpect all other Nations were as much his 

-- own as the Jews were) But, Want] port 
I. Becanſe they above all other People, were his viſible 
Church in external Covenant with him, profeſſing Faith in the 

true God, and expecting the coming of the Meſſias. | 

2. Becauſe they-were his own Country- men, as he was Man; 
be was more nearly related to them than to other Nations, as 
be and they were deſgended from the ſame common Stock, to 
wit, from Abraham, Iſaac and Jacob. And ſome allo think that 
as he was the Son of David, and of the Royal Family, he was 
_© rightful Heir to the Crown, and King of the Jens and ſo they 
Were de jure his own Subjects. Certain it is, that, they were 
his own ina peculiar Manner, in ſuch a Senſe, as the Heathens: 
were not. But tho' they were thus his own, yet When be came 
to them, they received him not, i. e. the generality, the main 
Body of, them received him not. They 30 not know and ac- 

1 D him to be the true Aieſſias, the Son of God, and * 

deemer of Men; nor did they believe in him, love him and ſub» 

jerct themſelves to him as ſuch. Whence we may obſerve, . 

„.) That all the Members of the viſible Church, and Profeſ- 

7 ſors of the true Religion, they are the Lord's, in ſuch a Senſe as 

= thoſe are not, who are without the Pale of the viſible Church. 

They are the Lord's by outward Profeſſion, they are his by Co- 
venant Dedication, they are in external Covenant wich him, and 
under Obligations to be his, which Hearbens are not unde. 
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(2) Obſerve, That as they are his own, fo he comes to them; 
he 22 to them in ſuch a way as he doth not come to the 
Heathens, that never hear the Goſpel. He comes and outwar 
ly reveals the way of Salvation to them, and alſo offers himſelf 
and Salvation to them. 

(3-) Obſerve, That yet the generality of them do not receive 
him, they do not receive him into their Hearts by Faith and 
Love. Chriſt is not known and believed on, even by many of 
thoſe on whom his Light ſhines with much brightneſs in the 
Hemiſphere of External, Objective, Evangelical Grace. And 
this will be ſuch Men's Condemnation, that Light came nnta 
— you loved Link hy that frond not 

ir Eyes to receive ight# 3. 19. ey do not 

— 5 becauſe there was no Saviour, nar Salvation offered them; 
becauſe __ negle@ or refuſe to receive Chrift the only Sa- 
him Salvation, Their not receiving Chriſt as 

he is revealed, and offered to them in the Go 3 

is the immediate and meritorious Cauſe of their Heb. 2.35 , 
Damnation. | | 4A@A- | 

(4-) Obſerve, That if the moſt Part of Chriſt's own Country- 
men did not believe the Word preached by him, who ſpake a2 
never Man 227 and did not receive him by Faith and Love; 
Chriſt's faithful Miniſters in theſe: Days, Mould not think ii 
ſtrange, nor be diſcouraged, tho many People to whom they 
come with the Goſpel, do not receive them, nor believe the * 
Word which they preach; for Chriſt s own receiued him not. * : 

Ver. 12. But as many as received him, to them gave he Pomer | 
to become the Sons of God, even io them that believe on bis Name. 

Tho the generality did not receive Chriſt when he came unto © 
them, yet ſome did l ny it was not in vain that 77a, 8 

is 


received him, none. ever lo Labour that received Chrift 
but it was much to the Advantage of them that received him ; 
fox Chriſt put a great Honour upon them all. He gave them 
all, Power to become the Sons of God; the Original Word is 
ht, but Right or Privi- 
lege; to as as rectiued him, he gave the Right or Privi- 
lege; to become the Sons of, God He advanced them to the Ho- 5 | 
nour and Dignity of being the Sons of God; be adopted then 
all into the Family of God, and gave them Right to the Ianheri ! 
mr ce, or og an ogra rw. 
But who were they that received Chriſt, and by receivin 
him had the Honour to be the Sons of God? The Apoſtle 
Evangeliſt tells us in the latter Part of the Verſe, that they wer 
thoſe who belieuad on bis Name. Who aſſented to the Ward oh 
Gad/in Chriſt's Mouth; and with the Heart embraced Che 


- Himſelf as held forth in the 


r rr © PACT \ a. —— — — — 


EW = 
| Word; and gave themſelves up to 
him, and truſted their Souls with him, to be by him ſaved from 
Sin and delivered from Wrath, and reconciled unto, and brought 
into Favour with God. They that ſo believed in Chriſt with 
intellectual Aſſent, affectionate Conſent and fiducial Recumben- 
cy; they were the Perſons that received Chriſt, that received 
him as Prophet, Prieft, and King in all his Offices, and conſe- 
quently they were the Perſons whom he adyanced to the Ho- 
nour and Dignity of being the Sons of God. Whence obſerve, 
1. That they are the right Receivers of Chriſt, not who re- 
eeive him into their Hands or Houſes only, but wha receive him 
into their Hearts, k $4 hd 

2. That it is by Faith thit we receive Chriſt into our Hearts. 
Faith is a receiving Grace, it is of a receptive applicative Na- 
ture. As the Word of the Goſpel offers Chriſt upon Terms un- 
to all that hear the Goſpel ; ſo Faith receives Chriſt as he is of- 
fered, and applies him to every Believer in particular. 


3. The Faith that receives 


lues on him for Righteouſneſs, Juſtification, Sanctification and 
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Ver. 13. Which were born, not of 


+ lieve in Chriſt, as to be thereby the Sons of God by A 


mixture of their Parents Bl 


, = 
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* ; Eternal Life; for it is a Faith whereby we believe on his Name. 
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They who receive Chriſt into their Hearts by Faith, and 
him as aforeſaid, receive much Advantage by ſo doing. 
For Chriſt advances them all to the Honour and Dignity of be- 


ing God's Children. | | | 
Blood, nor of the Wilt of the 
Man, but of God. | 


"Fee, nor of the Will o 
In this V vangeliſt ſhews, who 


erſe the they are that ſo he- 


doption ? 


a They are born or begotten to that Honour and Dignity, Filia- 
tion is founded in Generation. Natural Filiation is founded in 
natural Generation. Bat the Filiation here ſpoken of, is not 


Natural, but Spiritual and Divine, arl therefore it cannot be 
founded in any natural Generation of what kind ſoever, di 


muſt, be founded on a Generation that is like unto it ſelf, to wit, 


Spiritual and Divine. And therefore the Evangeliſts fays, © + 
I. In the Negative, That Believers and God's adopted Children 
are not born or begotten of any Thing that is meerly Natural: 
2. He ſays in the Affirmative, That they are begotten or born 
of that which is Spiritual and Supernatural. F 
And firſt for the Negative, he ſays, 


1. They are not born or j dihadran. Of Bloods, 5. e. 


they are not begotten to this ſpiritual Divine Son-ſhip, by the 
their Parents be through Grace the Children of God 
they do not beget their Children, but they do it as the 


Chriſt, it truſts him alſo and re- 


„ by natural Generation. Tho* 
yet as ſuch 
Children 

3; 


'T 


(15) 

of lapſed Adam; and therefore by natural Generation they do 
not convey ſupernatural Grace, but only human Nature, and 
natural Corruption. A v. zi 2 

2. They are not begotten or born to this ſpiritual Divine Son- 
ſhip, of the Will of the Fleſp, i. e. by the Power of corrupt Na- 
ture as ſuch, or by the Power of the Man's own Will which is car- 
nal, and inflaved to the ſenſitive Appetite, and ſwayed by carnal 


and ſenſual Paſſions, and Aﬀe&ions, Nor, 


3. Are they begotten or born to it, of the Will of Man, i. e. 
by the Power of the Will, as it is neerly human and rational. 
Tho'a Man be never ſo much refined by the Improvement of 
his own Reaſon, and perfected, and poliſhed by Moral Philoſo- 
phy, yet there is zo Power in Nature, even when it is moralixed 
and improved to the utmoft, whereby Man can be begotten and 
born to a ſpiritual Divine Son-ſhip, without ſupernatural, ſpe- 
cial and effectual Grace. And therefore, 


2. The Evangeliſt declares in the Affirmative, That Believers 


and God's adopted Sons, are born of God, i. e. they are begot- 
ten and-born to that ſpiritual Divine Son-ſhip, by the Power of 
God's efficacious Grace, which is wholly above the Power of Na- 
ture. 12 | 
Whence we: obſerve, 1. That Regeneration is in order 
Nature before actual Faith, and ſo before the Juſtification of the 
Adult. For the firſt act of ſaving juſtifying Faith, is a vital ſu- 
pernatural Act of the Heart and Soul, — a vital ſupernatural 
Act of ours, preſuppoſes in us à vital ſupernatural Principle of Grace 
from whence it proceeds. As in Nature the Child is firſt begot- 
ten, before it put forth an Act of natural Life, ſo in Grace the 
Child of God is firſt in order, begotten of God, and receives 
from the Lord of Life a ſupernatural Seed and Principle of Life, 
before it exert and put forth a ſupernatural Act of ſpiritual Life. 
2. Obſerve, That here appears the falſhood of the Semi- Pe- 
lagians Doctrine, that God's People do firſt of all believe, by 
making a good uſe of their natural; Powers, and that thereby 
they obtain, and in the Language of the Ancients, they merit the 
firſt ſupernatural ſubjective Grace. That Doctrine is moſt cer- | 
tainly and evidently Falſe. For we are all the Children of God by 
Fauh in Chrift Jeſus, Gal. 3. 26. but we do not come to be the 
Children of God by any Power in Nature. But are begotten 
and born to that high Honour and Dignity, by God himlelf, 
that 50 the Power of his ſupernatural efficacious Grace. 
3. Obſerve, That Two Things neceſſarily concur to the ma- 
king us the Sons of God. 6 e 
1. Regeneration. 
— 2. Adoption. 8 | 
5 Rege- 


{ 


. 1 3 
_ © Regeneration gives us the new Divine Nature and Life, and 
bo makes us in ſome meaſure. like unto God our Heavenly Fa. 
ther, and lays a Foundation for our being his Children by Adop 


-* Then Adoption formally conftirutes ur, the Sons of God, and 
— 75 ights and Privileges, the Honour and Dignity o 
i ildren. - / ech 15 X 

1. Obſerve, That this was a great End of the Eternal Word, 
”® this becoming Man and coming unto his dwn viſibly in human 
Nature. The eternally begotten, and the only begotten Son 
of God, became the Son of Man, that we wo by Nature and 
Practice are the Children of Wrath, might be begotten and 

born again, and made the Sons of God, and ſo might not periſh, 
but have everlaſting Life, / Wo ( 
- 5. Obſerve, That for obtaining this great End of Chriſt's * 
coming, we ſhould moſt earneſtly deſire to the utmoſt of out! 
Power, that God would take this great Work into his own { 
i 
( 
( 
| 


, Hands, that he would be pleaſed of his own go 
Jam. 1. 18. Will to regenerate us for Chriſt's ſake, and cauſe us 
do believe in Chriſt, and then adopt us into the 
Number of his Children for Chriſt's ſake. And for the N 
ef this, we ſhogld conſtantly wait upon God, in the ufe of all 
the ordinary Means, which he hath appointed for this End; 
and ſhould ftill call upon God to bleſs his own inſtituted Means, 
38 and to make them Effectual for the working of this great and 
| ſaving Change on our Sous. RE. 3 


Ver. 14. And the Word was made Fleſh and dwelt among ns 
FEW ( and we beheld hes Glory, the Glory as of the only begotten of the 
\ Father) full of Grace and Tub. 2 
In this Verſe, the Evangeliſt doth expreſſy give Teſtimony to 
Chriſt's Incarnationz which he had A before 


4 + 


in ver. 11 | 
- © The Word was made Fleſh. The Word, i. e. the ſame ſubſtan- 
Mal perſonal Word, of which we ſpake before, was made Heh, 
T. e. was made Man. For by Heſß here is meant nothing but the 
- human Nature, which is called Neſb - a Synecdoche, the Part 
- being put for the Whole, or the whole human Nature, even the 
Soul it ſelf may poſlibly be called Fleſb, when compared with 
\ - the Divine Nature, and it may be fo called to teach us, that not 
.._ only the Body, but the Soul of Man is a very weak, frail, im- 
perfect Thing in Compariſon of the Divine Nature; and yet for 
all that; The Word was made Fleſh, not indeed by efſential Con- 
' verſion of the Word into Fleſh, but by the perſonal Union of the 
Mord with Fleſh, So that the Divine and Human Nature were 
ſo joined together as to make but one Perſon, which was _ 
3 | Without 


(17) 
without any real change in the Divine Nature, but with a great 
change in the Human Nature for the better. Ka? kv 2 
dulv, and he dwelt among us, as in a Tabernacle. Ie dwelt in 
haman Nature as in the Subſtance or Body of the _ Shadows, 
as in that which was ſignified and adumbrated by the Taberna- 
cle under the Law; fo that God 'who'dwelt peculiarly then in 
the Tabernacle, now dwells in the hüman Nature as the Shek;-' 
nah or Symbol of his peculiar, perſonal Preſence, x 
And we beheld: his Glory, the Glory af of the only bthotten of the 
en Son MN Father. In theſe Words, begins the Declaration of bis Media- 
ire and tory Glory and Excellency, and of tlie Bleſſings and Benefits we 
en and receive from and by him 0 0 
periſh And from theſe Words, what 1 — — probable; that 
Chriſt is ſaid to have taberfacled in hama ature, becauſe the 
Ihriſt's Y Tabernacle was a Type of it, and God's dwelling in the Taber- 
0 nacle ubder the Law, and manifeſting his Preſence by a bright 
s own ſhining Light from between the Cherubitns, ſignified that God 
1 good would dwell in the hgman Nature under the Goſpel; and there- 
wufe us in manifeſt himſelf to his People more clearly than ever he had 
to the done before. And accordingly he did, for the Evangeliſt here 
ecting ſays, we beheld bis Glory, t Geng 899f &c. We' beheld his 
of afl Glory by the Eye of Faith; and ſometimes alſo we beheld his 
End; Glory by the Eye of Senſe; we beheld it ſhining forth through 
Jeans” the Walls of his Tabernzele, through the Vale of his Fleſh, we 
it and beheld" ſach'a Glory in the Words which he ſpake, and in the 
0 3 Works which he did, as proved him to de indeed the only be- 
r 1. * Son of God. Fox the Particle & the () in this Place, 
oth not denote a meer Similitude, but a real Identity; and ſig- 
niies; that the Glory of the Word made Fleſb, which the Apo- 
ny to ſtles and Primitive Chriſtians ſaw ſhining through his — 
| Tabernade, was ſuch a Glory as became the only begotten Son 
2 of God, and did demonſſrate him to be really the only begotten 
Wan Fon of the Father. This beholding of his Glory being put in by 
Heß, way of Parentheſis, it follows in the end of the Verſe, That the 
at the Word made Fleſh was full of Grace and Truth, which joined with 
Pare the Words before the Pärentheſis, runs thus: He dwelt among 
n the . and Truth. And. . 
| irft, It is ſaid of Chriſt, as dwelling in human Nature, and 
| conver ſing viſibly with Men upon Earth, that he was 
im- Grace, and really he was full of Grace in ſeveral Reſpects. 
et for 902 In that, his human Nature was in a mora, Eſtimation 
Con. infinitely graced, dignified and honoured by its per ſonal Union 
f the with the Divine Nature of the Eternal Word, e. 
were (2:) In that, his human Nature was adorned with the created 
Gifts of Grace far above all 1 4 Creatures; yea, in * — 


Spirit of Grace: dwelt; i, in a manner and meaſure incom- 
municable wo ap rezture, Joby. 
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7 Obſerve, That Chriſts Human Nature is nor 
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With great Fervour Zeal, for he cried ſay ing; This was Be 
of whom 1 ake, wt Comet after me ( in reſpe of the Con- 
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burn of the Virgin Mary. For tho he came after John: Baptif, 
in reſpect of his Conception and Birth, yet he was before him, 
his Divine Nature and Perſon was before, and on that account 


be was preferred before John Baptiſt. 
F Yer- 16. And of his fulneſs have all we received, and Grace 
race, g Fuchs 5 
Here he begins to declare what Bleſſings and Benefits we re- 
ceive by Chriſt; and withal confirms the Truth of what he had 
ſaid, that Chriſt is to be preferred before Johm the Baptiſt. By 
Chriſt's fulzeſs here, we are in the General to underſtand his 
All- ſu ciency, whereby ar in himſelf, and gives forth from 
himſelf what ſoever is neceſſary to purchaſe Salvation for us, and 
to apply Salvation unto us, Col. 1. 19. and 2. . More parti- 
cularly by Chriſt's ag we are here to underſtand, © 
1. That fulneſs of Gifts and Graces, of Light and moſt excel- 
lent Vertues wherewith his human Nature was beautified and a- 
dorned; and ſhined moſt gloriouſly in the Eyes of God, of An- 
gels and good Men. FED e bis 
2. That falneſs of Efficacy and mediatorial Vertue, which he 
:hath as God: Man, and whereby he is able tu. IAA, to the uttermoſt 
all that come unto God by him, Heb. 7. 25. $0854 
No out of this his fulneſs, it is ſaid that all his People re- 
gerve. Which gives us to underſtand, that we are empty and 
andigent, and cannot ſupply. our own ſpiritual Wants; but we 
receive all our Supplies from Chriſt, who is the Fountain of 
Grace with reſpect to us, and we are empty Veſſels that receive 
the Grace that he is pleaſed to put into them. We are the Ob- 
jects on which his Grace terminates, and the Subjects on which 
it is poured out, and in which it is received, Further it is ſaid, 
that the Thing we receive, is Grace for Grace. And that is, 
1. In general, abundance of Grace, Xe «v7? ydecros, Grace 
upon Grace. Great plenty of Grace, more abundance of Grace 
now under the Goſpel, than God's People formerly received, 
under the La. e ee ORE 
2. More particularly by Grace for Grace, may be meant, 
(..) Grace in the New Creation, for the Grace or inſtead of 
the Grace which we received in the Old firſt Creation, which 
e received and loſt too in the firſt Adam; to wit, the Grace 
2 Likeneſs to God, and Friendſhip and Communion with God. 


© 2 


+ (x) Grace actual and influential for 'Grace habitnal, actual 
8 to preſerve, quicken, excite, and increaſe Mbit Grace. 
| r, — 173 3 ; — 8 A e wa: 1 * 
. Grace for Grace, i. e. we receive Grace and Favour with 
Goc, for the Grace and Fayour that Chriſt hath with Gods a5 
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aptift, allo we receive Gifts of Grace into our Souls, anſwerable to the 
> him, Gifts of Grace in Cari our Head: So that in ſome lower mea- 
count 


ſure and | pen „we are made gracious like Chriſt. Chri 
| is formed in us by our being conformed to him, and made like 
Grace kim in his imitable Perfe&ions. Whence obſerye, *_ 
#7 1. That we are of our ſelves, poor, empty, indigent Crea- 
e re- ¶ tures, empty of all ſpiritual ſaving Good. | 1 
e had WW 2. Obſerve, That there is fulneſs of Grice in Chriſt to ſupply 
By our Wants, and to fill our emptineſs. 1 
d his 3. That the Good we have, it is all received from Chriſt; 
from ¶ And therefore we ſhould be very humble, and ham- © | 
and I biy depend on Chriſt for the Continuance of what x Cor. 4. 7. 
parti- we have, and the increaſe of it, and for the Supply | 
GSC. 5. ETSISYD 7 8 
excel 4. That Chriſt now under the Goſpel, gives out Grace abun- 
nd a- dantly, to thoſe who are diſpoſed to receive it abundantly, -* 
5- That thoſe who are in Grace and Favour with God, are 
beholden to Chriſt for it, ſince it is on the Account of Chriſt's 
being in Grace and Favour with God the Father. | 
6. That thoſe ho receive of Chriſt's fulneſs, are made in 
ſome meaſure Gracious, as, Chriſt is Gracious. ON : 
5. That the Lord's giving unto his People ſome ſaving Grace, 
is an earneſt of more to be given, For we receive Grace for 
Grace. F 3 8 
Ver. 17. For the Law was given by Moſes, but Grace and Truth 
came by Feſus Chrift. NE A CRTC 
By Law underſtand, Jr xanga Wl nous ey: 
1. The Law of the Ten Commandments, the Moral Law, 
which is the rule of our Moral Actions. e 
2. The whole legal Pedagogy, or that very rigorous and bur- 
denſom Oeconomy of the Law, under which the Jewiſh Church 
race was of old. So the Law is uſed in 2 Cor. 3. 7, 9. r co 
ved, 3. The Ceremonial Law, which was a Shadow and Figure 
9 darkly Pointing unto Chriſt. The Law in all theſe Senſes was 


15 iven by Moſes, as the viſible Miniſter whom God uſed in that 
d of uſineſs of giving the Law. But Grace and Truth came by Je- 
hich /t Chrift. RO, mM Soar cher nd 17 
| u.) Grace came by him, and tat e e 
50d. (1.) The more plentiful and abundant meaſure of Grace, 

| that is given under the Goſpel. "4 en ene 
tral (2.) The more clear and full Manifeſtation of God's Fayour 
ace. and Love to Mankine. TnL DOWP og 
N (3) That gracious Power and Strength, whereby God's 
yith People are ena led fincerely to krep the Moral Lale CEOs 
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he only was from Eternity begotten after a moſt ſpi piritual, ſecret 
and incomprehenſible Manner. 

2.) is fart to be in the Bofom of the Father- That u 

Ferm of Speech, and denotes the Son's intimate 


Union and —— with the Father. It ſignifies, 


ti-typi- (x) That he is dearly beloved by the Father. 
of the (2.) That he is intimately acquainted with the 8. Marrs, 
1 Fame Father, that he by, * 8 2 ge of 
6. Froſhi 2 a is 18 
ee Rp 
MA to — — is a bt Perſon to make him knowñ to __ St. Toh. 16: 
ubſtan-W And this he hath done; for it is written, He hath 17. 
nd Sha-W declared him. Hence we learn, 
15 af 2.7 That in this Mortal State, God cannot be ken 1 wit be: 
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Tbe True Deir of the Eternal Word, and Son; ſhenitse, 
"That He i a Perſon, the Second in Order, an 


Difint from the Father, and pet is not another 
Soc, either Co-ordinate-mith, or Su 
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.. Father, -but one Gad with the Father, having the 
; Jeme Deity,” only after. 4 different Manner ; "with « 


De Clarke's Diſcourſe of the Trinity, 


INE have obſerved, and briefly aſſerted and proved 
I from the firſt Four Verſes, of the Firſt Chapter of the 
IT Goſpel Written by St. John, That the Eternal Word and 
” Sis the True Eternal God. It may poſſibly be demanded of 
me, Whether Hebe God Co-ordinate with, or Subordinate to God 
ap Gerad} To which I Anſwer, * That the Erernal Son, is not 
© another God, either Co-ordinate with, or Sabordinate to the Fa- 
= . ther, but He is the ſelf ſame God, that the Father is; He is 
©... God the Son, begotten of the Father from Eternity, after an 
incomprehenſible manner, and hath the ſame Eternal Deity, 
which the Father hath, and yet He was in Glory with the Father 
5 from Eternity, and ſo was diſtin from the Eternal Father, as 
tte Eternal Son; 1 5 064 qe a diſtin Perſon, not in regard 
" a diſtin& Deitys, tin > ny of the manner of having the 
WH ſame Deny. Father hath the Deity from no other Per- 
the Son hath the Deity from the Father; 


clear Anſwer #0 ſome ObjeAions + occaſion? by 
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3 but it is the ſame 
in both; the difference is not in the Deity but in modo 
| eandem Deitatem, in the manner of having the ame Deity. 
Azad here let it beremembred, that the Deity preciſely and ab. 
1 F#ratty conſidered, neither begets, nor is begotten, ET - — 


* 


dinate to the 
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(25) 
diftinft Perſon of the Father, that begets the diſtin Perſon of 
the Son after an incomprehenſible manner; and in ſo doing, 
communicates his own individual Deity to the Son, and they re- 
main Two diſtin& Perſons, that have Union and Communion in 
the ſame Deity. Iand my Father are one, (ſaid the Son of God 
Himſelf, John 10. 30.) But what did the Lord mean by theſe 
Words? I anſwer, His Meaning manifeſtly appears from the 
| Context: For He had ſaid at the 28th Verſe, that He gives unto 
= His Sheep Eternal Life, and that they ſhall never Periſh, neither 
11 ſhall any pluck th&m out of His Hand. Now our moſt Bleſſed 
Lord foreſeeing that the Jews might demand a Proof of that Aſ- 
ſertion, That none ſhall pluck His Sheep out of His Hand, He gave 
them a Proof of it, taken from the Greatneſs and Power of God 
the Father. The Father (ſaid He at v. 29.) who gave them to 
me is greater than all, and none is able to pluck them out of my 
Father's Hand: Well, but granting that, (might the Jews ſay) 
what is that to the purpoſe, and how does it follow from thence, 
that none is able to pluck them out of your Hands? To thar 
our Lord anſwers, and proves the Conſequence, (v. 30.) by 
ſaying, 2% xz 5 T]ve i» £oper, I and my Father (tous) we are; 
there is a pluratity of Perſons, Two Perſons, Father and Son, 
and yet they are both One, (ohe ,) we are One. But wherei 
are they One? Ianſwer, | 
* Firſt, Negatively. They are not One in Perſon; the perſo- 
nal Excellency of the Father as Father, is not the ſame in the Son ; 
red no, they are diſtinguiſhed by their perſonal Characters and Pro- 
perties, and the Father hath the precedency in reſpect of his 
and perfonal Excellency and Property as ſuch, and ſo they are Two 
of diſtin& Perſons, Father and Son. I and the Father, (scher) 
od we are, in the plural Number, we are Two, and not One Perſon : | 
not The fame Perſon is not, cannot be Father and Son; in the ſame 
Fa- 5, Father of Himſelf, and Son of Himſelf, that is impoſſi- 
"is | 


J [ | * 
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an Secondly, I anſwer Affrmatively, that they are One in Great- 
tY, neſs and Power, not in the Greatneſs and Power of the Father 
ꝛer as perſonal, and proper to the Father as a diſtin& Perſon, but in 
as the Greatneſs and Power of the Father as He is God; and fo they 
rd are One in the Greatneſs and Power of the Deity, which is com- 
he mon to the Father and the Son For all the,Greatneſs and Power 
er- of the Father, is either, „ 1 
me (It.) The Greatneſs and Power of his Perſon as He is the Fa. 
do ther, and in that they are not One; as hath been proved. Or, 
4 (2aly.) The Greatneſs and Power of His Deity, and therefo 
it muſt be in that Greatneſs and Pbwer of the Deity that they 
he ire One; and if they are one in the 888 and Power ein ; 


— 


* 
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( 26) | 
- Deity, then they are one in the Deity it ſelf ; for the Deity is not 
great and powerful by a Greatneſs and Power diſtinct from itſelf; 
no, that cannot be, the Deity does not borrow its Greatneſs and 
Power from another, but it is by it ſelf, by its own eſſential Na- 
ture, great and powerſul, infinitely great and powerful. The 
Deity of the Father is in its own eſſential Nature, one infinite 
Perfection, formally or eminently containing all poſlible abſolute 
Perfection; and ſince the Eternal Son is One with the Father, in 
that Greatneſs and Power of the. Father's Deity, which is not 
diſtin from, but the ſame with the Deity; it follows by neceſ- 
_ . fary Confequence, that the Son is one with the Father, by ha- 
ving the ſame Deity Li the Father hath ;. and that the Father 
pea? 


and Son are one God, by having one and the ſame Deity. And 
thus it manifeltly ap that our Saviour's Argument con- 
_ cludes with much evidence and certainty, that none ſhall ever ; 
_ pluck His. Sheep out of His Hand, becauſe He is one God with th 
the Father, and hath one and the ſame Abſolute, Divine Great- nc 
neſs and Power with the Father. For the Jews themſelves 
would confeſs that none was able to pluck any out of the Fa- ha 
ther's Hand, and then from the Father and the Son's being One, 
. as aforeſaid, it follows by a moſt evident and neceſſary Conſe- 
huence, that none can ever pluck any of Chriſt's Sheep out of | 
His Hand. The Jem, ſaw. plainly the conſequence and force of 4 
this Argument, if it be granted that the Father and the'Son are 
one in Greatneſs and Power, for then they muſt be one God, and 
the Son muſt be the ſame God that the Fathet is. This therefore 
they denyed as Blaſphemy, and went about to ſtone our Bleſſed 
Lord as a Blaſphemer : And hen he ask'd them what they were 
a going to ſtone Him for? They anſwered, as we read in the 
. zd Verſe, That it was not for any good Work that He had done, 
bar 775 r and becauſe that thou being a Man, maleſi 
thy ſelf God. | ö | | | 
Now hence, I form this Dilemma, either the Jews did rightly 
underſtand the Words of our moſt Bleſſed Lord Jeſus, That He 
and the Father are one; or they did not rightly underſtand them: 
One of theſe Two muſt be true, for they are Contradictories, 
and there is no. Medium between them; there is no Place for a 
Third. Have a care then, and be upon thy Guard, if thou art 
a Chriſtian, and not a Few or blaſphemous Deiſt ; and beware 
that thou do not deny the Eternal Son's having the ſame Deity 
which the Father hath, and that they are one and the ſame God: 
For here's a Dilemma which will puſh thee, and be a ſharp 
Thorn in thy Side which way fo ever thou turn thy ſelf. - I de- 
mand then, IRIS N 4 | 
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1ſt.) Did the Jews rightly underſtand our Saviour's Words? 
If thou affirm that they did, then it follows neceſſarily, that the 
Son is one God with the Father, and they have one and the ſame 
Deity, for there can be but one God, And the fault of the Fews 
was this, that they accounted that to be Blaſphemy, which is a 
great and important Truth; and from that great Truth, they 
ignorantly and falſly inferr'd, that He being a Man, made Him- 
ſelf God : Whereas, He did no ſuch Thing, He did not make 
Eimſelf God, but only by neceſſary Conſequence declared Himſelf 


to be Gad, which he always really was; nor did his being Man 


hinder him from being God, for he was both : He was a Man in 
my dwelt all the Fulneſs of the Godifead or Deity Bodily. 

at, kh - 
- (2dly.) I demand, did the Jews not rightly underſtand our Sa- 
viour's Words, That He and the Father are one? If thou ſay'ſt 
that they did not rightly underſtand his Words, and that he did 
not mean that he and the Father are one God, and have one and 
the ſame Deity, then thou canſt not deny but that they muſt 
have been under a great Miſtzke; they muſt have been in a 
dangerous Error, an Error of pernicious Conlequence to them- 
ſelves, and very injurious to him, by perverting his Words, and 
putting a blaſphemous Senſe on them; which he never meant, 
nor ever came into his Thoughts. | ; 

And if fo, then as an honeſt and good Man, he was ſtrictly 
obliged in Conſcience to have immediately rectified their Mi- 


ſtake, and that by telling them plainly, without. uſing any am- 


biguous Words which were capable of another Senſe, that they 
quite miſtook him, that he never had ſuch a Thought as that he 
was God, the ſame God that the Father is; I ſay he ought to 
have told them as plainly as any Words can expreſs a Thing, 
that he was not God, one God with the Father; that he abhor- 
red any ſuch Thought, and accounted it Blaſphemy as much as 
they did. I ay again, That if he was not God, one and the ſame 
God with the Father, but they miſunderſtood and perverted 
his Words to a Senſe moſt highly diſhonourable to. God, and 
which he abhorred; he was in:Conſcience ſtrictly obliged as an 
honeſt and good Man, to have declared then and there moft plain- 
ly, wit hour all ambiguity, ,that he was not God; that he was not 
the one God, the ſame God that the Father is; but that he was 
infinitely diſtinct from, and inferiour to the Father's Deity. And 
this he was bound in Conſcience to have done for theſe Reaſons. 
- Firft, For the Father's ſake. 
Secondly, For his own ſake. And, | | 
Thirdly, For the Jews ſake. 


D 2 Firſt, ' 


Ee | ( 28 ) © q 
Hit, He was bound in Conſcience to have done it for the 
- » Father's ſake. The Jews and he did both acknowledge that 
there is but one — and True God; Mark 12. v. 29, 30) 32, 
33, 34 And our moſt Bleſſed Lord owned that one Living and 
True God to be his Father; John 8. v. 34. It is my Father that 
honoureth me, of whom ye ſay, that he is your God. Now 
being accuſed by the unbelieving Jems of blaſphemouſly rob- 
bing this one Living and True God of his Honour and Glory, 
and of aſſuming it unto himſelf, by affirming himſelf to be this 
one God; if this was a falſe Accuſation, and he did not ſo much 
as pretend to be this one God, but that his Words were miſun- 
derſtood, then he was bound in Conſcience, for ſecuring the 
Glory and Honour of God his Father, to have declared in the 
; moſt expreſs and plain Words which he could uſe, that he ab- 
horred every ſuch Thought; and to have told them moſt plainly 
that he meant no ſuch Thing as they accuſed him of, and that 
he did not believe any ſuch Thing of himſelf, as that he was 
God, the ſame one Living and True God: This he ought to 
have done for the Glory and Honour of God the Father; and 
this he would certainly have done, if he had not known and 
believed that he was God, the ſame Living and True God that 
the Father is. For being the moſt humble and holy Man that 
ever trod upon the Earth, and a Man who (above all others ) 
8 not his own Will and Glory, but the Will and Glory of 
the Father that ſent him, (John 5. v. 30. and 7. v. 18. chap. 8. 
v. 49, 59. and t7. v. 4.) and yet being charged with Blaſphe- 
my, in making himſelf God, and robbing God of the Glory 
due unto his Name; ſurely if he had not been God, and ſo had 
known the Charge to be falſe, he would have plainly denyed the 
Charge with the greateſt indignation and abhorrency, and would 
have deſired his zealous Countreymen to conceive otherwiſe of 
bis unconceivable Meanneſs, in compariſon of the Infinite and 
Eternal God. For when Peter difſwaded him from going to Je- 
ruſalem to lay down his Life for his People, as his Father had 
given him Commandment; he moſt ſharply rebuked him, with 
a get thee behind-me Satan, thou art an Offence unto me, for 
, - thou ſavoureſt not the Things that be of God, &c. Matth. 16. 23. 
He could not endure to be in the leaſt hindred from doing the 
Will of his Father. And upon another Occaſion, it is ſaid, 
John 2. 17, That the Zeal of God's Houſe had eaten him up. Who 
then can think that a Man ſo Holy, Humble, and Self-denyed, 
fo very Zealous for the Honour of God's Houle, would have en- 
dured to be charged by the Fews of having blaſphemouſly robbed 
God Himſelf (whom he owned to be his Father) of the Glory 
of his Eternal Deity, by making himſelf God, without expreſ- 
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ſing his holy Indignation at ſuch a horrid falſe Accuſation, and 
that with the greateſt imaginable Zeal for the incommunicable 
Glory of his Eternal Father. That is the firſt Reaſon, he was 
obliged in Conſcience as an honeſt and good Man, to have done 
as \Drefaid, for the Glory of God the Father. yy. 
Second Reaſon, He was obliged in Conſcience to have done 
ſo, for the Vindication of himſelf and his own good Name and 
Reputation; for he could not but know and think, that if-he 


did not with the greateſt plainneſs endeavour to wipe off that 


blot, and clear himſelf from that foul Aſperſion of Blaſphemy, 
he would loſe his Reputation 2 0 People, and the Suc- 
ceſs of his Miniſtry would be much obſtructed; therefore for 
his own Credit, and for the Succeſs of his Labours and Endea- 
yours to promote the publick Good, which he above all Men 
was moſt concerned for, he was bound in Conſcience to have 
explained his Words with ſuch à full Evidence as might give 
abundant Satisfaction to all reaſonable Men, that the Accu- 
ſation of Blaſphemy charg'd upon him was utterly falſe ; and that 
he owned himſelf to be infinitely diſtinguiſh'd from, and inferi- 

our to the Father's Eternal Deity. TY 
Third Reaſon, He was bound in Conſcience to have done — 

as aforeſaid, for the ſake of the Jews, his Countrey men an 
Zealous Accuſers, for they had a little before, as it is written, 
Johm 10. v. 24. with a ſeeming ſeriouſneſs and willingneſs to re- 

ceĩve Inſtruction, deſired him to make them no longer to doubt, 
or rather as it is rendred on the Margin, to hold them no longer 
in ſuſpence, but to tell them plainly if he was the Chriſt; and 
then this occaſion of Offence and Stumbling at him and his Do- 
Arine- coming in their way from his Words, That he and bus 
Father are one, (whereupon they imagined that he had blaſphe- 
med the Eternal Father, and made himſelf God:) And this Of- 


ſence ſo taken, being moſt likely above all other Things to hin» 


der them from believing, he was bound in Conſcience to have 
dealt plainly. with them as they deſired; and to have removed 
this Stumbling block out of their way of believing, by a moſt 

lain'Explication of his own Words, the occaſion of their Of- 


- fence, and by a full and evident Declaration without ambiguity 


that he was not the one Living and true God : This he ſhould 
have done; and this he certainly would have done, as it became 
an honeſt, humble and good Man, and a great Lover of periſh- 
ing Soul | TAS | 23 
6, 1 they had come unto him, with a deſire to be 
plainly inſtructed by him. | 
.. Secondly, Becauſe this was the way both to have ſecured his 
Human, Nature from their Rage and Fury, and to have y_ - 
Wr ibaa Ts. cue 


der the foul Aſperſion of t 
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ciled them to himſelf, and to have prepared their Minds to re- 


Ceive his Doctrine, and become his Diſciples for the ſaving of 


their Souls; and without this, there was no hopes of gainin 
their good Opinion of his 1 or Doctrine, whilſt he lay un- 
moſt horrid Blaſphemy. For theſe 
Reaſons he was bound in Conſcience to have explained his Words, 
and declared his Senſe as aforeſaid, in the plaineſt manner that 
could have been expreſs'd by Words; and he would certainly have 


done it, if he had been miſunderſtood, and had known himſelf 
not to be Ged. 8 | N 


And by this means, (1.) He would have given unto the one 


Living and True God, and his Father, the Glory due unto his 
ame, u - . | 
(2.) He would have taken off the Rage of the Jews againſt 
himſelf, and prevented his being perſecuted by them, out of a 
miſtaken Zeal for God's Glory, which he ſought the Exaltation 
of, incomparably more than they themſelves did. 22 5 
(3.) He would have done much towards the ſaving of their 
Souls, and the gaining of them to be his Diſciples, by a plain 
rectifying of their Miſtake (if they had been really miſtaken) 
in that great and moſt important Point of Doctrine. But now 
did our moſt Holy and Humble, Wiſe and Prudent, True and 


Faithful Lord Jeſus, on this occaſion, declare plainly, and without 
ambiguity, that he is not God, one God with the Father? No, He 


did not, he was ſo far from doing it, that on the contrary, he defend- 
ed the Truth of his Aſſertion, That he and the Father are one in 


Greatneſs and Power ; and tho' he thereby endangered his Life, 


he defended what he had ſaid in ſach a Form of Words, as plain- 
ly enough implyed the ſame Thing for which he was accuſed of 
Blaſphemy, and therefore when his Accuſers had heard his De- 


fence, they ſought again to take him, John 10. v. 39, Well, 


— 


whom the Father hath Sanftified and ſent into the World, thou 


but you may ſay, what was his Defence? I anſwer, That as it 


became his Infinite Wiſdom in the ſtate of Humiliation, in 
which he then was, he proceeded gradually, and began with an 
Argument, a minore ad majus, from the leſſer to the greater, 
which was the loweſt degree of his Defence, which he premiſed 
purpoſely to abate the Edge of their Rage and Fury, and to 

repare them to hear and receive his main Defence: Thus then 

e reaſoned. If Magiſtrates be called Gods in Holy Scripture, 
on the Account of their Commiſſion and Office, and that with- 
cut the leaſt ſuſpicion of Blaſphemy, John 10, v. 34, 35. Then 
there can be far leſs ground to accuſe me. of Blaſphemy, becauſe 


J ſaid Jam the Son of God, and that becauſe the Father hath 


Sanctiſied me and ſent me into the World, v. 36. ye of him 


blaſ- 


(31) 
blaſphemeſt, becauſe I ſaid 1 am the Son of God? Here our 
Lord doth not in the leaſt deny what he had ſaid, That he is one 
with the Father in Eſſential Divine Greatneſs and Power, but ar- - 

nes from the perſonal Diſtinction between him and the Father 
and from the moſt high Office that he was ſet apart and deſign'd 
for before he came into the World in the Human Nature: So 
that here he affirms that he was the Son of God, and ſo perſonally 
diſtin& from the Father before he came into the World; and that 
the Father Sanctified him, that is, according to the Senſe of the 
Word in the Hebrew Idiom, ſet him apart, and appointed him 
with His own voluntary conſent to the high Office of Mediator 
between God and Men; and ſent him alſo into the World with 
His conſent to aſſume the Human Nature, and therein to exer- 
ciſe the Office of Mediator: All which is well conſiſtent with 
his being the Eternal Son of God, of the ſame Divine Nature 
with his Eternal Father, and tho' this of being the Son of God 
in this bigheft Senſe be not here expreſt, yet it is not denyed, but 

it is here preſuppoſed, as what he had (aid before, at v. 23, 29, 

30. and is implyed in his being appointed to ſo high an Office, 
as none was Capable of, but one who is God as well as Man. 
As it is written, Ja, 5. v. 6. Unto us a Child is born, unto us 
Son is given; and the Government ſhall be his Shoulders, and 
bis Name ſhall be called, Wonderful, Counſellor, MA] N el gib 
bor, the mighty God, And Jer. 23. v. 5, 6. Behold, the Days 
come, ſaith the Lord, that I will raiſe up unto David a Righteous 

Branch, and a King ſhall reign and proſper, and ſhall execute Judg- 

ment and Fuſtice in the Earth. In his Days Judah ſhall be ſaved, 

and Iſrael ſpall dwell ſafely: And this is his Name whereby he ſhall 
be called, n MM Jehovah IMdtenu, the Lord our Righteouſ- 
neſs. Thus it appears that the firſt ſtep he took in his own De- 
fence, is well conſiſtent with his being one and the ſame God 


with the Father, and yet diſtin& from him as his Eternally and 


only begotten Son. 6 Þ | 
But his main Defence lyes in the Argument from his miracu- 
lous Works, together with the End and Defien of them, which we 
have at the 37 and 38th Verſes, in theſe Words: If I do not the 
Works ef my Father, believe me not; but if I do, though ye believe 
not me, believe the Works ; That ye may know and believe that the 
Father is in me, and I in him: Here we ſee, he appealed to the 
miraculous Works which he wrought for the Confirmation of 
his Doctrine. He wrought ſuch Miracles as could never have 
been done without the Power of God the Father; and therefore 
he called them the Works of his Father, becauſe they. were 
wrovug ht by the Father's Power, and by his Power ccnjunttly : And 
that he wrought Miracles by the Power cf God was. HI 
| | | non; 
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| 032) | | 
known; and conſequently it was evident that God the Father 1 
| Feal'd and ratified his Doctrine, which he would never have fo 
done, if it had been Falſe and Blaſphemous, diſhononrable to PN 
God and hurtful to the Souls of Men. God the Father, His ſeal- ©: 
Ing Chriſt's Doctrine by evident and certain Miracles, is ſuff: af 
cient to convince any rational Man, that it was infallibly true, MW W 
and that Jeſus Chriſt really is, what he affirmed himſelf to be, 
to wit, The Son of God, in ſuch a tranſcendently high and excel- 
lent manner, as that he and the Father are one They are one in 
their abſolute eſſential Nature; they are one in their abſolute 
Divine Greatneſs and Power: And to prove the Truth of this, 
and to convince People of it, was the very End and Deſign of 
thoſe miraculous Works, and therefore he ſaid at v. 38. Though 
ye believe not me, yet believe the Works which the Father and 
do, That ye may know and believe that the Father is in me, and I 
in Him, And here it is to be obſerved, that the Father's being in 
the Son, and the Son in the Father, is one and the fame Thing in 
other Words, with the Father and the Son's being one; For this 
laſt, our Lord Jeſus had ſaid, #t ver. 30. to wit, That he and the 
Father are one; ty ich, where, by the Verb sche, he held 
forth his Diſtinction from the Father, in reſpect of their diffe- 
rent manner of perſonal Suhſiſtence; but by the Noun: (zi, one) 
which he affirmed of the Father and himfelf; he afferted their 
| Oneneſs in abſolute Divine Greatneſs and Power, and by peceſlary 
Conſequence, that he and the Father are one God. Fhe Jews 
underſtanding him thus, they had accufed him of Blaſphemy : 
In his own/Vindication he denyed their Conſequence, and diſ- 
proved their Accuſation; but how did he do it? By denying 
that he had aſſerted himſelf to be one God with the Father: No 
ſuch matter, but on the contrary, by aſſerting that he was the 
Son of God in. fuch a ſupereminent way, that the Father was in 
bim, and he in the Father; which in effect is the felf fame Thing 
with what he ſaid before, and they had excepted againſt, to wit, 
That he and the Father are one. For the mutual [nbeing of the 
Father and Son, holds forth the Oneneſs of their abſolute Divine 
Nature, and their being Father and Son; of whom that mutual 
Inbeing is affirmed, denotes their diſtinction from one another, 
in reſpect of their different manner of perſonal Suhſiſtence; and fo 
his being in the Father and the Father in him, is all one in effect 
with what he had ſa id at the zoth Verſe, (I and the Father are one) 
which he avows to be a Truth, and appeals to his miraculous 
Works which he did from and with the Father for the evident 
proof of it: (if l do not the Works of my Father, believe me 
not, but if | do. believe the Works, That ye may know and 
belirve that the Father is in ne, and I in Him) 
5 poſſibly 
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poſhbly be ſaid, that however, he did not affirm in formal e 
preſs Words that he is God, one God with the Father. I anſwer, 
that is true, and there was good reaſon why he ſhould not ſo 
affirm it. Indeed, if he had been conſcious to himſelf that he 
was not God, one God with the Father, he ought in Conſcience 


to have denyed it with the greateſt plainneſs, as hath been pro- 


ved. Bat if he knew himſelf to be God, one God with the Father, 
as we alſo know and believe; then it is evident, That he was un- 
der no obligation to affirm in formal expreſs Words, that he is God; 
one God with the Fat her; for it is not neceſſary that all Truths 
ſhopld be told to all Perſons at all Times in the plaineſt formal 
expreſs Words: And our moſt Bleſſed Lord had good Reaſon 
not to tell the Jews at that Time in the plaineſt formal expreſs: 
Words, that he was God, one God with the Father, For, 
(.) He knew very well that they were not then capable of 
receiving that great Truth; that they were not able to bear its 
being told them with the greateſt plainneſs poſſible. He told 
his own Diſciples upon another Occaſion, that he had many 
Things to ſay unto them, but (ſaid he) Te cannot bear them now, 
John 16. 12. And if his own Diſciples that were Believers, 
could not bear ſome Truths in the circumſtances they were then 
in: He knew full well that the unbelieving Jews could then much 
leſs bear this great Truth, that he was God, one God with the Fa- 
they, and that the telling it to them more plainly in formal ex- 
eſs Words, would but have . them ſtill more againſt 
him, that it would have been but the caſting of a Pearl beſore 
Swine, who would have trampled it under their Feet, and turn- 


ed again to rent him; (Marth. 7. 6.) Therefore in great Pru- 


dence he forbore to declare then to them in formal expreſs Words, 
that he was God, and one God with the Father. 


. ." Secondly, There was another Reaſon with reſpect to himſelf, 


and the low State he was then in, his ſtate of Humiliation an 
Suffering was not yet over; and during that low ftate to which 
be had voluntarily conſented (with a moſt wonderful condeſcen- 
ſion) for the Glory of God and Men's Salvation, he did not 
»ffeCt to make himſelſ known in all his glorious Dignity and Ex- 
cellency, but to be in this World much like a great Prince in- 
cognito, till his great Work of Suffering was over, with a de- 
ſign to diſcover himſelf more _ and to reveal himſelf more 
clearly by his Holy Spirit in his Apoſtles, after his Reſurre&ion 
Aſcenſion, and glorious Exaltation in Heaven : This he promi 
to dog as it is written in John 16. 13, 14, 15. How be it, when he, 
the Spirit is come, he will guide you m all Truth, ———He al 
lorific me, for he ſhall receive of mine, and ſhall ſhew it unto you, 
de. And he made his Promiſe * by his Spirit in his Apo — 


F 
His Holy Spirit in and by the Apoſtles glorified him! For be- 
ſides many other great and wonderſul Things which he enabled 
the Apoſties to do, he revealed to them by Inſpiration, and by 
them he revealed to the Church by the Holy Scriptures, and 
that with the greateſt plainneſs, that Jeſus of Nazareth is God, 
one God with the Father. Witneſs bleſſed Paul, Col. 2. 9. In 
him dwelleth all the Fulneſs of the Godhead bodily. It is not 
"oy but 85715, a/Word which ſignifies the very Deity it 
(2.) It is obſervable that T3 TAgope Ths babies, the Fulneſs 
of the Deity dwells in the Son; whence we learn that he is per- 
ſectly and fully God: He is as much God as the Father is. 
(3.) The Apoſtle (if it be poſſible) goeth one ſtep. bigher, 
and ſaith that 7r4y 73 mAigwpe, all the Fulneſs of the Deity dwells 
in our Lord Jeſus Chriſt; thereby clearly intimating unto us, 
that Jeſus the Son is oe God with the Father: For there is not 
one Fulneſs of the Deity in the Father, and another Fulneſs of, 
the Deity in the Son, but all the Fulneſs of the Deity is in the 
Son; and conſequently the ſame Fulneſs of the Deity which. is in 
the Father, is alſo in the Son, and the Son and the Father are 
in that reſpect one: They are the one True God. And fo it is 
written by St. John, 1 John 5. 20. That the Son of God is the 
True God andrEternal Life. And that it is the Son, who is there 
ſaid by St. John to be the True God, doth hence manifeſtly ap- 
pear, that it is the ſame Perſon who is ſaid to be the True God, 
and to be Eternal Life. But it is the Son that St. John affirms 
to be Eternal Life ; as is evident from the Firſt Chapter and Se- 
cond Verſe of the ſame Epiſtle, where he ſays, Ve ſbem unto you 
that Eternal Life which was with the Father, and was manifeſted 
unto us. Here the Eternal Life is moſt plainly diſtinguiſbed from 
the Father, and therefore is not the Father but the Son, and 
conſequently the Son who is the Eternal Life, is the True God 
alſo, For to be the True God and Eternal Life, is affirmed of 
one and the ſame Perſon. EIS. N 
Again, we learn from St. Paw, that the Son our Saviour Je- 
ſus Chriſt is the great God: Tit. 2. 13. Looking for that bleſſed 
Hupe, and the glorious Appearance of the great God, and our Sa- 
viour Jeſus Chrift. I know very well that thoſe who deny the 
Eternal Deity of Chriſt the Son of God, by the great God here, 
they underſtand the Father. But that is their miſtake, for by 
the great God is meant God the Son, ſubſiſting in perſonal Union 
with the Hyman Nature; And that for tkeie Reaſons. - 
Lu Becauſe if two Perſons were meant here, 
Firlt, The Father, by the Words, the great God. 
2 Secondly, 


— 
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Nor let any Man imagine, that it is too great an Honour for the 
dern Arianizers, and I have already proved, that the Son is 
the true God, and if he be the true God, then moſt certainly he 
of the one is the great God, and the other is the little God. It 
- Serm.' 2. De Pentecoſte, vera Deitas in nullo eſſe aut minor, aut ma- 


And again, the ſame Author to the ſame Purpoſe, Serm. 8. in 


underſtood of Chri 
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„The Son, by the Words, our Saviour Jeſus Chris, 
then there would be Two Articles in the Greet, whereas there 
is but one Article before the Words, the great God, which are 
connected with the following Words, (our Saviour Feſus Chriſi) 
by a copulative Particle, withont another Article, to teach us 
that the firſt and laſt Words, both ſigniſie one and the ſame Per- 
ſon, and that our Saviour Jeſus Chriſt: is the great God, who 
will „ __ in human Nature to give us the bleſſed Re- 
ward, which we look and hope for. The Particle x4: is not Diſ- 
junctive, but ConjunRive and Exegetical, and may well be 
rendred, Even, as thus [Looking for the glorious appearance of the 
great God, even our Saviour Jeſus Chriſt ]. | 
But (2.) My principal Reaſon on which I moſt of all rely, is 
this, That God the Father, the firſt Perſon never uſed to appear 
E as is generally confeſſed both by the Orthodox and Ari- 
une, nor is there any ground to believe, that ever he will ap- 
pear. It is written indeed, that the Son Chriſt Jeſus will ap- 
ear to judge the World with Power and great Glory, and that 

Hall come in the Glory of his Father, &. Mat. 16. 27. But it 
is never ſaid, that the Father himſelf will appear in his Glory: 
It is one thing for the Son to appear in the Glory of his Father, 
and quite another thing for the Father himſelf. as he is the Fa- 
ther, to appear gloriouſſy. The firſt is true, the ſecond is nat ſo. 


Son to be called the great God, for the Adverſaries themſelves 
confeſs' him to be true God, eſpecially the Arians and our Mo- 


is the great God alſo; for there are not two true Gods, where- 
was therefore wiſely and truly ſaid, by Leo I. Biſhop of Rome, 


jor poreſt, the true Deity can be in none either leſſer or greater, 
Nativit. Domini, gradus in vers Divinitate eſſe non poteſt. Coe” 
niam quicguid Deo minus eſt, Deus non eſt. There can be no De- 
grees of leſſer and greater in the true Dejty.. For whatſoever 
is leſs than God, is not God. F e 
And that our Saviour Jeſus Chriſt is the true God, the great 
God, yea, the Supream God, and conſequently the ſame God 
with the Father, doth yet further appear from the Teſtimony 
of the Spirit of Truth by St. Paul, Rom 9. 5. Of whom, as con- 
cerning the Fleſh Chrift came, who is over all God bleſſed. for ever, 
Amen. Socinus Keſp. ad Widkum, p. 581, 2. grants this to be 
15 and not 122 the Father, and that I 
7 I -> & 3 is 


(36) 1 
this Reaſon, becauſe the ſimple Noun ivacy17?s, Benedictus, bleſ- 
ſed,” when it ſignifies the ſame Thing with benedictus fit, let be 

\__ "bleſſed, it is al ways almoſt put before that to which it is refer · 
red, that is, it is put before that which is wiſhed to be bleſſed, 
But here bleſſed is not put before, but after God. Now. tho 
in Engliſh, we may indifferently ſay, God be bleſſed, or bleſſed 
be God, yet the Elegancy and Propriety of the Greek Language 
will not allow it,, That always in Doxologies, Wiſhes or 
Prayers, puts bleſſed in the firſt Place before Goa; So it is in 
all the Places of the New Teſtament, where the meaning is, 
be bleſt, or let him be ſo. As in Luke 1. 68. Epbeſ. 1. 3. 2 Cor, 
1. 3. 1 Pet. 1. 3. But tho“ Socimus himſelf freely gives up this 
Matter to us, yet our Modern Unit ariant think to evade this 
Text by telling us, that the laſt Words in the Text, are not 3 
* Deſcription of our bleſſed Saviour, but only a Donclogy to God 
the Father, and therefore ſhould de render d thus, of whom as 
concerning the Fleſh, Chriſt came; God who. is over. all, be bleſ- 
* for evermore, Amen. And I am truly ſorry to find, that a 
ate celebrated Arianizing Trinitarian joins with them ſo far, as 
to ſay expreſly, Page $7, 88. of the Scripture Doctrine of the 
Trinity, the Greek Words are of ambiguous Conſtruction, and 
may equally ſigniſie, either as the Modern Sociniant would have 
it, 4 Doxelo y to the Father, or as our Tranſlation hath it, a De- 
ſceription of Chriſt himſelf. And in favour of the Upitarian ren - 
dring of the Words, he alledges the uſe of: the Word ive, 
bleſſed, in ſeven) Places of Scripture. But it is evident, that he 
is miſtaken in them all. For tho' in four of the Places cited, 
there is indeed a Doxology ; to wit, Pſalm 89. 52. 2 Cor. 1. 3. 
Epbef. 1. 3. 1 Pet, 1. 3. Let in all the Four the Word #a9yn7% 
is put before xing and Oebs, which is the uſual way of Expreſ- 
fion in all Doxologies; but in our Text, Nom. 9. 5. Os; Gad is 
put before z bleſſed, which is not the Form of Words 
. uſed in Doxologies; and plainly ſhews, that Nom. 9. 5. doth not 
"contain a formal Doxology, but an ory Deſcription of the 
Deity of our bleſſed Saviour. And for the other Three Places, 
they are all impertinently alledged to prove the pretended Doxo- 
logical Senſe J.. 3 
For Firft, Mark 14. 61. There is nothing like a Doxology, 
but only a Queſtion — to our Saviour by the High Prieſt, Art 
Thou the 'Chrift, the Son of the bleſt? To which onr Saviour an- 
Twered affirmatively and laid, Tam. Whereby he acknowledged 
- | God the Father to be the bleſſed God, but it doth by no Logick 
1 follow, that therefore he himſelf is not the bleſſed God. For | 
both ale true, the Father and the Son are both ont and the ſame 
Bleſſed God, tho they are two Diſtin& Perſons. 2 
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Secondly, The Second of the Three is ſo little to the \ 
that I wonder ſuch a Learned Man as the Reverend Author 
ſhotld have been ſo raſh and inconſiderate, as to have mentions 
ed, Rom. . 25. For, * | pied | Oy 
(i.) There it is not wiſhed, that God the Creator may be bleſ⸗ 
ſed, but it is 1 aſſerted, that he is bleſſed for ever: Is 
ic de ols rde aioras, who is bleſſed for ever. 3 
| 2 be Apoſtle by the Spirit of Gad confirms the Aſſertion, 
by adding *Awuny. Amen to it. Which is not here only Precato- 
ry but Aſertory, for it is well known, that Amen not only ſigni- 
fies he it ſo, but it is ſo; thus in 2 Cor. 1. 20. all the Promiſes of 
God in him are Tea, and in him Amen. Where Amen is to be 
taken Aſſertively. And the Promiſes of God in Chrift are 
Amen, that is, they are all true, they are all /o as God ha 


| hid, and accordingly they will all certainly be made good and 


_ Thirdly, As for 2 Gr. 11.31. The God and Father of our Lord 
Jeſus Chrift, d wy, wvaoynres dis Tis aiovas, which is bleſſed for ever- 
wore. All that can be made of this, is, that to be bleſſed for ever- 
more, is aſcribed unto the Father, which I grant with my whole 
Heart, and I add my own moſt hearty Amen to it. But what 
then, will it thence follow, that therefore the ſame Title can- 
not be aſcribed alſo to the Son? Ideny that Conſequence, and. ] 
know it can never be proved. Or will it follow, that becauſe th 
' Apoſtle in 2 Cop. 11. 31. affirms the Father to be evaoyy73s, bleſſe 

for evermore, Therefore in Nom. 9. 5. he did not affitm the ſame 
Thing of the Son, but only wiſhed the. Father to be bleſſed. I 
deny that Conſequence alſo. And I affirm the quite contrary 

to be true, to wit, that if in 2 Cor. 11. 31. The Apoſtle affirm- 

ed the Father to be bleſſe for evermore, that then in Rom. 9.5 Yhs 
likewiſe affirmed Chriſt the Son to be bleſſed for evermore, For 
there is alſo the ſame Form of Words, d &r—ivarynris as 2 
adus; Who is bleſſed for evermore. And if theſe Words be A 
the ſertory and not Precatory, if they aſſert the Son Chriſt to be 
ces, bleſt for evermore, then they aſſert him alſo to be em de 
xo» ene; To be God over all. For the Words are all fo join 
2 that the one Part of them cannot be Precatory and the 
other Aſſertory, but they all together contain a Deſcription of 
Art the Deity of Chriſt, and aſſert him to be God over all, bleſſed for 
evermore; as the foregoing Words 2d x27! gegn briefly denotes 
and ſet forth his human Nature: So that the whole 5th Verſe gives 
us an excellent Deſcription of our Lord Chriſt both as Man and 
as God; as ſuch an incomparable Man, as that he is God . alk 
by a moſt wonderful Union of bis Two Natures, Human 
Divine, in one Divine Perſon, by Virtue of which Perſonal Uni- 
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a, it is affirmed of the Man Chriſt Jeſus in the Concrete, that 
bet Goa over all, bleſſed for ever. Je - | e 
Thus our Tranſlation is cleared up, and freed from the obje- ( 
Qed ambiguity, and ſhewed to be exaRtly according to the Ori- ? 
 ginal; and the Reverend Doctor ſeems plainly to grant, that 
our Tranſlation is right and good. For ( faith he) our Tran- ; 
| lators pitched 11 the moſt natural and obvious rendring of the 
Werds, and the Senſe is not difficult. But now if our Tranſlation 
gives us the meſt natural Senſe of the Words, then the other 
enſe is not ſo natural, but it muſt be comparatively unnatural, f 
From whence it follows by a natural Conſequence, that what f 
he bad ſaid a little before is not true; it is not true, that the f 
Greek Words are of ſo ambiguous Conſtruction, that they may 
hi es ſignifie either the Apoſtle's wiſh and fre, that not | 
| riſt, but God who is over at, may de bleſſed for evermore; ; 
or the Apoſtle's Affirmation and. Aſſertion, that Chriſt who is | 
| - Man as he came from the Fathers iteording to the Fleſh, is over 
5 all God bleſſed for evermore. This laſt is the Senſe which our 
1 
] 
{ 
{ 
| 
] 
| 
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. Tranſlators pitched upon, and this indeed is the moſt natural 
1 Senſe of the Words, as they ſtand in the Greek. And conſe- 
1 quently. it is plainly impoſſible, that the ſame Words can equal- 

. b fignifie the other Doxological Senſe, which is forced and un- 
 . natural; as the Reverend and Learned Mr. Beyſe hath clearly 
En of the true Deity of our blalſed Savi- iN » 
Wn our, Page 2 . 4 1 r 


9 25» | | 3 , 8 
| But 72 {ie Words do really contain a Deſcription of the 
|  _ true Deity of our Bleſſed Saviour, and it be granted by our Ad- 
| _ - verſaries;z yer. will they not grant, that it can be proved from 
thence, that he is the Supream God, one and the ſame God with 
the Father, for, ſaith the Reverend Doctor, tho' Chriſt be here 
faid to be God over all, yet the Father is excepted, as appears 
from 1. Cor. 15. 27. For Anſwer to this, „„ 
Huirſt, I would know what the Doctor means by this, for his 
' Words would ſeem to inſinuate, as if ſome of thoſe who believe 
Chriſt to be God over all, did hold alſo, that he is God over the 
Father, and that therefore it was necefſary to put them in mind 
of the n having excepted the Father from being one of the 
5 all, over which Chriſt is God. Now I do 1 profeſs, that 
„I know none that are ſo Mad or fo Wicked, as to bold that 
Chbriſt is God over the Father, and I abhor the Blaſphemy. 
 _*., Secondly, I anſwer, That by the Al over which Chriſt is 
„God, we mean all created Nature, all Perſons and Things which 
he himſelf hath created. But the Father is not, cannot pollibly 
de one of thoſe Perſons or Things, which Chriſt as God hath 
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created, therefore there was no Neceſſity for the Doctor here to 
e | 888 


- 
M4 4 
” 


* 


/ 


C23: 
except the Father. Now if upon this, any ſhould ask, why then 
did the 1 make ſuch an Exception, why did he ſay, it 5s 
manifeſt that he is excepted, which did put all Things under bim. 
To this Queſtion, you may take the Anſwer of Theodoret, he 
adviſes us to remember and conſider, that St. Paul was wri- 
ting to the Corinthians, who lived amongſt Heathens, and had 
lately been Heathens themſelves, and had been addicted to the 
Fables of the Greek Poets, whereof one was, that their God Jupi= 
ter, bad dethroned his Father Saturn; and Heathenifh Spirits 
amongſt them, might mock the Chriſtians, and tell them that 
they aſcribed ſuch Power and Dominion to the Man Chriſt Je- 
ſus, whom they worſhipped as the Son of God and as God, that 
they made another Jupiter of him, who turned his Father Sa- 


turn out of his Kingdom, and aſſumed the 3 and Do- 


inion to himſelf. That this Heatheniſh Scoff, might make no 
mpreſſion upon new Converts and weak Chriſtians, the A 
ſtle informed them, that there was no ground for it ll | 
cauſe Chriſt was ſo far from uſurping the Dominion which he 
had as Mediator, againſt his Father's Will, that on the contra- 
TY, he had freely given him that Dominion which - he had as 

ediator; and that tho God the Father had given to the Son of 
Man Chriſt Jeſus, Dominion over the whole Church, and over 


the whole World for the Good of the Church; yet it is manifeſt, 
that he had excepted himſelf, he had not given to the Mediator 


Dominion and Authority over | himſelf, but only over all the 
World for the Glory of God and good of his Church, and as a 
Reward to himſelf for the great Service he had done in and by 
his human Nature; according to that in Phil. 2. 8, 9, 10, 11. 
The very Learned Theodoret thought, 'that ſuch might be the 
occaſion of St. Paul's making the foreſaid Exception; and it is 


not improbable, that fo it might be, but be that as it will. I 


anſwer, 


8 Thirdly, That our Reverend Author did imp tinently ap | 
peal to 1 Cor. 15. 27. for clearing the Senſe 


eauſe the Apoſtle in theſe Two Places, doth not ſpeak ad idem, 
to the ſame thing: For in 1 Cor. 15. he ou of Chriſt as Man, 
and yet not as Man ſimply conſidered, but as ſuch a Man, a 
Man that never had his Fellow in many ReſpeRts, a moſt in- 
comparable, wonderful Man, a Man perfonally united to the 
Eternal Word, a Man in whom dwelt all the fulneſs of the God- 
head bodily; a Man advanced by the Father with his own free 
Conſent to the higheſt Office which any Man was capable of, 
and which he had not been capable of, if he had been a meer 
Man, and had not been God alſo. He ſpeaks cf him alſo, as ha- 
ving executed that bigh Office, as to the Suffering Part, — as 

af a | an, ing 


Rom; 9. 3. be- 


; * | h (4) |; f 
deing riſen from the Dead, triumphantly aſcended into Heaven; 

and moſt gloriouſly exalted at the Father's right Hand, inveſted 
with Authority and Dominion over the whole Church, and over 
the whole World for the Churches ſake. This Glory and Dig- 
nity he was advanced unto after his Sufferings, this Power and 
Dominion over all, was given him according to ancient Agree- 
ment and Promiſe freely made; and fo freely made, that it was 
poſſible in the Nature of the Thing, that it might never have been 
made; becauſe it was poſſible he might never have had ſuch an 
Office, he might never have been Mediator between God and 
Men. For God if he had pleaſed might have done by the whole 
Race of Mankind, as he did by the fallen Angels; he might have 
- had Mercy onnone of them, but left them all to periſh without 


help or hope, and in ſuch a poſlible Caſe there had been no Me- 


| Ciator, between God and Men, and ſo Chriſt had not been Me- 
diator, he had never been advanced to ſuch an high Office, he 
Had never had ſuch official Power and Authority: All this was of 
Free Grace, and depended abſolutely on God's Free Will and 
Pleaſure. And conſequently it is evident, that the regal Power 
and Dominion, which St. Paul ſpeaks of in 1 Cr. 15. was a de- 
| 3 * Power and Dominion; it was freely given to Chriſt for 
a Time, and as an excellent Means to a noble and glorious End: 
And that End being once fully obtained, it will certainly ceaſe, 
It will be no more-uſed as a Means for the obtaining of that End, 
_ When it is already fully obtained. But now I pray, what makes 
This for the clearing of the Senſe of thoſe Words, Rom. 9. 3. Who 
God over all, bed for evermore? Truly nothing at all. For 
. Im theſe Words ys ink mary of the Eternal Deity of our 
Saviour, as 1 iſtinguiſhed from his Humanity, and in 
that eſpe, he affirms Two Things, | — — 
0 83 he is God bleſſed for evermore. 
_ (2) That as ſuch he is over all. 


Ent, He affirms, That he is God bleſſed for evermore. And 


conſequently, that he is the ſame God, and hath the ſame Deity 
with the Father. For that Title of bleſſed God, or God bleſſed 
fer evermore, is appropriated to the moſt high God. So Luke r. 
85. it is expreſiy given to the Lord God of Jrael, who certain- 
ly is the moſt high God. 30 it was in the Queſtion propoſed 
by che High Prieſt to our Lord Jeſus, Mart 14. 61. So it is in 
Ko. 1. 23. It's there given to the moſt High God and Crea- 
dor, as contradiftinguiſhed from, and oppoſed to all Creatures 
and Inferiour Powers real or imaginary, which the World then 
N If Chriſt then had not been really the moſt High 
Goc, St. Paul writing to the Romans, would not have called 
Him God blefſed for evermore, ſince in the fame Epiſtle oa 
e = | again 
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againſt the Idolatry of the Heathens, he had condemned them 

for worſhipping any beſides the Creator, who is God bleſſed for 

evermore, that is, for worſhipping any beſides the moſt High 

God. For the Apoſtle would have thereby laid a moe 
n 


Heſſed for 'evermore, that is, the moſt High God, and fo a 
and'proper Object of religious Divine Worſhip. OO 


of wie 
10 fre 


the Eternal Deity is the fame in them both. Fox the Jof 
| D | 15 Founda 
of this Dominion, and gives a right to, it, pon” 1 
a Werd be crea- 


tuidlon over it | 7 2 
it, Tbis therefore is juffly called. God's natural and efential 
Defilton, becaoſe it'reſults naturally and efſentially from the 
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over, our Saviour Chriſt, being God bleſſed for evermore, ſo as 


to be Creator of the World alſo; this confirms what I have 
| Kid concerning his Dominion over all the World, and its inſe- 
rableneſs from him. And that he is the Creator of the whole 
en I have proved before from Johm 1. 3. and I ſhall now 
further prove it by other Parallel Texts of Scripture. Such as 
Heb. 1. 10, 11, 12. compared with _ Pſalm 102, 24, 25, 26, 27. 
For what the Holy Plalmiſt ſaid of the only true God, the God 
4 Ifrael, (Who certain! Wy. . and is, the moſt High: God,) 
at he 12 and ſhall deſtray, or change the World; the Apo- 
Me moſt 3A and expre ly attributes it to the Son of. God, 
Hying, Thou (to wit, — to whom the Father ſaith a lit 
tle be fore, T Throne, O Fe is for euer and ever, &c.) Thou 
ord in the beginning haſt 1 851 the Foundation of the Earth, and 
the Feauens ; 171 the II Hort, of thine Handi, they ſhall per; iſh, hut 
u remaineſt, &c This. proves Chriſt both 10 be God, bleſſed 
fo ery Dog and. alſo. he God over all, to have a natural: ne- 
the 
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inion ov whole World, and ſo to be the moſt 
od. For through ut the whole Old Teſtament; the true 
god, the God of 1/rael; diſtinguiſheth himſelf from all other pre: 
| ended! 0 by this, that he only was, Maker of Heaven and 
Fürth z be challenges this x Jas his peculiar Glory, Neh. 5. 6. Thou, 


den 1 7 04 haſt made Heaven, the Heguen of 
Heavens Hal, the Earth. aud. all Things, that are 
5, the Seas and all that i ig therein, and, thou pre Ns then 


"all, att 1 50 4 5 perf th thee... See alſo to this pur- 
Pe ſe, 1 4 117 47. 2 50 "For thoſe fy That 
ive not; Wh died "the 150 and the Earth. the God o f Iſrael 
"declates, they ſpall, rl from the Earth, and from under theſe 
271 5 1 10, 11. hüt 4 it fees in the very next Verſe 12. 
e (that. 17 Led the true God, the linz God, it 2 
eh! ohed ver. 10. "He hath. made the. 2 his Power, 

he bath e eftablifhed the 1d. by. his Adem, and 2 400 tx hed 
E. the Heavens by his Diſctetion. Now this Hu ſt the 
Eternal Son, of Gad dig, ne in the begin pinning a e ihe Py pe of 
eb e Fi + Ag - Works of his. nd Kc, Pk 
. "neſs the'expreſs 0 ds of e Apoſtl ted out of t o2ÞP m 
: 2 e is the Lor "oh e HAY is Filed living G God. Vaal ever- 
4 55 2308 therefore pe and the Fa her are on t hey are 
re and h. ave one'and the ſame Deity, tho't woe. and 
are, and xver will be Two Diſtinct Perk Me Father an | 
N re proof of 1 important Truth, we have in 757 1.10 
I OA him "were all Thing created, that are in Heaven, and that 
"are Earth, viſible an; Lavi, whether they be Thrones, or Do- 
| n or Irie palin, Ld Powers; & _Al Things were 1 bt 
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him amd for him. And he is before all Things, &c. The Perſon thus 
deſcribed as Greator. of the World, is certainly the. Son of God men- 
tioned before, and he is ſet forth to us as the Creator not only 
of all material Beings, but alſo of all Finite Spirits, even the 
higheſt of them all. Now this cannot be underſtood of the new 
Creation, but muſt of neceſſity be taken as clearly expreſſive of 
the old and firſt Creation, | | | 
(r.) Becauſe all the Men upon Earth never were, nor ever 
will be made new Creatures; there always have been, and ſtill 
are abſurd unreaſonable Men, that have not Faith; 2 Theſ. 3. 2. 
(2.) Inviſible Spirits, good and evil Angels never were, nor 
ever will be made new Creatures. But all Things in Heaven and 
Earth, viſible and inviſible, Angels and Men, were created by the 
Son of God. Therefore it is the old and firſt Creation, and not 
the new moral ſpiritual Creation, whereof the Apoſtle affirms 
him to be the Cauſe. All this is granted by our Arian and A- 
rianiZing Divines; but they think to elude and evade the force 
of the Argument, by ſaying that the Son was only the miniſte- 


rial inſtrumental Cauſe, 'whereby the Father himſelf created all 


Things. But this is not, this cannot be true, that the Son was 
ouly the Inſtrument whereby the Father created the World. For, 
(I.) The Son created the very firſt Matter, out of which the 


vilible World was formed. For that the very firſt Matter was 


not Eternal and uncreated, is evident both from Prov. 8. 26. 


while as yet he had not made the Earth, nor the Fields, nor the 


higheſt or chief part of the Duft of the World: That is. materia 
prima, the firſt Matter. In the Original Hebrew it is, 721 MD 
URS". Roſh Haphroth Tebel, which may well be rendred primor- 
diales —_ orbis, the primordial or firſt Duſts of the World. 
And alſo it is evident from this, Col. 1. 16. where it is expreſly 
ſaid, That all Things pertaining to Heaven and Earth were crea- 
ted, whether they be viſible or invidble. Now the firſt Matter 
of Heaven and Earth muſt neceſſarily fall under one of the 
Members of that disjunction, viſible or inviſible, for they are con- 
tradiftorie oppoſita inter que nullum datur, nec dari poteſt medium. 
They are oppoſite to one another by a contradictory Oppoſition, 
berween which there can be no medium, but every Thing be- 
longing to Heaven and Earth muſt be the one or the other, mult 
de viſible or inviſible, And whether you ſay the fit Matter of 
the Heavens and Earth was viſible or inviſible, is all one here, 
for which ſoever of them it be, it muſt have been created, for 
all both viſible and inviſible were created: And then ſurely the 
frſt created Matter, could not be created of a former created 
Matter, for that implies a manifeſt Contradiction; to wit, that 


it was the fizft and not the firft, 5 would be one be- 
| | | 2 


fore 
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fore it: "Beſides, that the ſame queſtion and difficulty would be 

. urged againſt: us concerning the former created Matter, and fo 
we ſhould be driven on in inſinitum, or we muſt ſtop at laft, and 
why not as well at firſt, in ſome firſk Matter whic by lufinite 
Power was created of nothing, i. e. without any ſormer pre- 
exiſtent Matter. Now, ſince the Son created the firſt Matter 
of the material World, and all the finite Spirits of the intellectu - ye 
al ſpiritual World, of nothing, i. e. without any Thing to make th. 
them of; I cannot poſſibly ſee how he cou d be the inſtrumental Fe 
Cauſe of creating the World, For there was no uſe of, no Place pr 
for an inſtrumental Cauſe to operate, no Thing to fix an Inſtru- W. 
ment upon: Beſides, that an inſtramental Cauſe is of a bounded th 
and limited Power, whereas no Cauſe could create the World vi 
of nothing, but ſuch as was of an immenſe, boundleſs, unlimited, m 
infinite Power; and therefore the Son who created the World as th 
aforeſaid, could not be the inſtrumental, but muſt have been with 
the Eternal Father, the principal Cauſe of the World's Creation. 
(20 It is not True, that the Son was only the inſtrumental 
Cauſe of creating the World, becauſe the Spirit of Truth faith 
expreſly, that all Things were created, J av7s x; ds 4ur3, by him 
and for him: By him as the efficient Cauſe, and for him as the final 
Cauſe, This gives us to underſtand that the Son as one God with 
the Father, is the ultimate end of the Creation, and conſequent- 
ly that he is the firſt principal Cauſe of it. For tho Things may 
be ſaid to be made both by the principal and inſtrumental Cauſe, 

t they are not ſaid to be made for the inſtrumental Cauſe, but 

for the firſt and principal Gooſe Bat all Things were created not 
only by the So but likewiſe for the Son; and therefore the Son 
created all Things, as the firſt and principal Cauſe of their 
Creation, Here then, the diſtinction between the Prepoſitions 
Jie and dd is frivolous and of no uſe at all, for u here doth not 
ſignifie the efficiency of an inſtrumental, but of the principal 
Cauſe, for the World was made for him by whom it was made, 
but it was not made for the inſtrumental, but for the principal 
Cauſe, | And ſo d is uſed elſewhere, to denote the efficiency of 
the 5 Cauſe; as for Inſtance, Rom. 11. 36. there we have 
both the ſame Prepoſitions le with the Genitive, and 276, the 
one denoting the principal Efficient, the other the final Cauſe, 

- Through or by whom, and to or for whom are all Things; to 
whom be Glory for evermore. Amen. And all this is ſtrongly 
confirmed by what is written of our Bleſſed Saviour, the Eter- 
nal Son of God, in the firſt and laſt Chapters of the Revelation. 
In Revel. 1. 8. He is ſet forth under the glorious Titles of [A. 

- pha and Omega, the beginning and the end; the Lord, which 
is, and which was, and which is to come, the Almighty] * 
1 | 7 What 
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what is objected from the 4th and 5th Verſes, that there, he wha 
is, and Who was, and who is to come, is expref]y diſtinguiſhed 
from Jeſus Chriſt, makes nothing againſt the 8th Verſe, its be- 
ing Written of Jeſus Chriſt ; for we grant and firmly believe, 
that Jeſus Chriſt is diſtin from the Father, both as he is the E- 
ternal Son, and as he is Mediator between God and Men, and 
yet S diſtinction, he is one God, and hath 
the ſame Deity with the Father. The Father and he are one 
Fehovah, Which is, and was, and is to come. The Son is ex- 
prelly called the mighty God, and Jehovah our Righteouſnels, as 
was proved before, from Ia. 9. 6. and Jerem. 23 5, 6. and ſo all 
that is ſaid in the 8th Verſe of Rev. 1. doth well agree to our 8a- 
vigur, as he is the one Jehovah with the Father; for thoſe Words, 
who is, who was, and who is to come, contain in them nothing but 
the ſignification and explication of the Name Jehavah. 

And now that what is ſaid in the 8th Verſe is affirmed of Jeſus 
Chriſt the San of God, is evident from the 11th Verſe, where 
we find, that the great Voice, as of a Trumpet, which St. John, 

Spirit, heard behind him, faid unto him, 
9 am Alpha and Omega, the firſt aud the laſt 31 and upon this, 

t. Jolm turning himſelf to ſee the Voice, that is, to ſee him who 
uttered the Voice that ſpake to him, he ſaw ſeven golden Can- 
dleſticks; and in the midſt of them one like unto the Son of Man, 
Cc. and as we read v. 17, 18. John falling down at his Feet as 
dead, he laid —_ Hand upon him, ſaying unto him, [ Fear nat, 
Tam the firſt and the lat: I am be that liveth and was dead, and 
behold I am alive for evermore. Amen.] By all which it is evi- 

nt, that Jeſus Chriſt, the Son of God, is ſet forth to yas 
eſe glorious Titles of Alpha and Omega, beginning and end, 
firſt and laft, &c. And fo likewiſe he deſcribes himſelf, in Rev. 

22. 13. Ian Alpha and Omega, the beginning and the end, 
rſon aſſuming to himſelf theſe 
Titles and Attr:butes is the Son of God, appears plainly from 
the 16th Verſe, where it is written [1] Jeſus have ſent mine Angel 


to teftifie unto you theſe Things in the Churches, I am the Root 


Off-ſpring of David, and the bright and Morning Star.] From 
Ob ages of holy Scripture, I infer by good and neceſſary 
Conſequence, that Jeſus Chriſt the Eternal Son, is the True 
God, the great Jehovah, and hath the ſame Deity with the E- 
ternal Father; they are both the one living and true God, tho. 
they are two. Perſons diſtin& from one another: Becauſe to be 
the firſt and loft, are Titles appropriated to the only true God, 
the 2 in the old Teſtament, as it is written Ja. 41. 4. 
I am the Lord (Jehovah) the firſt ard with the laſt, I am He, And 
Iſa. 44+ 6. Thus ſaith the Lord (it is Jehovab) the King of Teach 
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aud bis Redeemer, the Lord of Hofts, T am the firſt, and I am the 
laſt, and befides me there is no God. Again, Iſa. 48. 12. Hearken 
umto me, O Jacob, and lirael, my called, I am he, I am the firſt, 

L alſo am the laſt. Ye fee that to be Jehovah, the firft and the 
Lat, is the and peculiar to the true and living God, the God 
of ra : but Jeſus Chriſt the Eternal Son, is Jehovah, the firſt 
and the laſt; therefore he is the true and living God, the God of 
If ael, and hath the ſame Deity with his Eternal Father. I infer 
alſo from his being the great Jehovah, the firft and the loft, that 
he is not the inſtrumental Cauſe, but the principal efficient 
Cauſe, and the ultimate end of the whole created World. The 
Father and he are two Perſons, but they are one Creator, be- 
cauſe they both concurred by one and the ſame Infinite creative 
Power to create the World; and yet as Father and Son differ 
in the manner of their Subſiſtence in the ſame Deity, ſo there 
is a difference in the manner of their operating ad extra. The 
Father's manner of Subſiſtence is of himſelf and from none other, 
and fo his manner of Operation ad extra is from himſelf alone : 
But now as the Son's manner of Subſiſtence in the ſame Deity is 
from the Father, ſo is his manner of Operation ad extra, from the 
Father,' he works from the Father, and the Father works by him, 
not 48 by an inftrumenta! Cauſe, but as principal Cauſe with himſelf, 
becauſe opera eorum ad extra ſunt indiviſa, their external Works 
proceed indiviſibly from the fame Deity and Divine Power, but 
with a difference 4s to manner of Proceeding, according to the 
difference of their Perſons :+ Vet this difference in the manner of 
Operations, is not ſo great as to make the one Perſon the meer 

Inſtrument of the other in Operations ad extra, as in the World's 
Creation; for Father, Son, and Spirit, by the immenſe unlimit- 
ted Power of the Deity in them all, effected the World's Creati- 


dn, each Perſon exerting the ſame infinite Power in a way ſuitable 


to the manner of their perſonal Subſiſtence in the ſame common 
Deity, Accordingly it is writren, Ia. 44- 24: 1 am the Lord 
that maketh all Things, that ftretcheth forth the Heavens alone, 
that ſpreadeth Abroad the Earth by my ſelf. Here we ſee the 
great Jehovah created all Things alone and by himſelf, with- 
out any inſtrumental Cauſe diſtin from himſelf, and yet in this 
one Lord Creator, there was, and is a plurality of Perſons crea- 
ting, as it is written, Eccleſ. 12. 1. Remember N Borecta, 
thy Creator, in the plural Number; and again, Pſal. 149. 2. Zet 
Iſrael rejoyce (Y Behaſaiu) in him that made him. The 
Hebrew Participles are in the plural Number in both Places, and 
yet our Tranſlators did wiſely in rendring them in the ſingular 
Number, Creator, and not Creators, becauſe tho there be more 
Perſons than one that create, yet thoſe Perſons are but one Crea- 
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tor, becxuſe they are one God, and have but one Deity, and abſo- 
lote Divine Power by which they do create. And thus I have 
ſufficiently proved the infallible Truth of what I obſerved and 
affirmed from the zd Verſe of the firſt Chapter of St. Johns Goſ- 
|, That the Eternal ſubſtantial Ward, is the Eternal God. 
Chat he is not another diſtin God, either co-ordinate with, 
or ſubordinate to God the Father, but that he is the ſame God, 
and hath the ſelf ſame Deity with the Father; and that the 
difference of the one from the other, . doth not lye in the Deity 
it ſelf, bat in the different manner of the Father and Sons having 
the ſame Deity. I have ſhewed from John 10. 30. That tho' the 
Father and Son are certainly two diſtin& Perſons, yet they are 
22 7 uy ſous Son. that gar * Saviour ſaid ſo real 
in effect tho he did not ſay it in ſo many formal expreſs 
Words.. That his ſaying it ſo, was not neceſſary nor expedient 
at that Time, during the low ſtate of Humiliation which he was 
then in; but that the ſo doing of it was wiſely reſerved: to be 
done by bis Spirit of Truth in his Apoſtles, after his Reſurrecti- 
on and Aſcenſion; after his glorious Exaltation, and the ſending 
of his promiſed Spirit: That accordingly by his Spirit in the 
Apoſtles, he hath told his Church and People moſt plainly in the 
Holy Scriptures who he 5s; he hath told us expreſly that he is a 
Man.in whom dwells all the fulneſs 7 the God head or Deity bodi- 
ly; That he is the true God, and Eternal Life; that he is the 
great God; that he is God over all Bleſſed for evermore; that he 
is the God of Iſrael. the great Jehovah, who in the beginning laid 
the Foundation of the Earth, and the Works of whoſe Hands the 
Heavens were; that he created the whole World, the material 
and intellectual World, and all Things pertaining thereunto, 
whether they be viſible or inviſible; and that he did not create 
the World meerly as a miniſterial inſtrumental Cauſe, but as 
_—_ b efficient and final Cauſe of all. For all Things we 
made by him and for him, and he was before all Things, and by 
him all Things conſiſt: He is the great Lord (Fehovab) Which 
is, and was, and is to come, the Almighty, the Alpha and O- 
mega, the beginning and the end: He is the firſt and the laſt, 
the firft principal Cauſe, and laſt end of all Things; and there- 
fore it cannot be true that he was only the miniſterial inſtru- 
mental Cauſe of creating the World. No, no, he of, whom all 
thoſe great and glorious Things are truly affirmed, muſt needs 
be the principal efficient and final Canſe of all Things, and fo 
the Father and he are one, one Eternal God; God over all Bleſ- 
Ted for evermore. Amen. ©. E. D. Now if my deſigned bre- 
vity would permit me, I ſhould proceed to anſwer the Objecti- 
ons which are brought againſt the Truth that I believe, and 
have clearly proved. | Sabo. 


_ 


W. be God, he codid not have the ſame Deity with the Father 
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Oben 1. The Son of God, Jeſus Obriſt, eandot (ſay they) I erf 


be- 
De as we read in St. Matt. rg. 17. Chriſt himſelf chid the bay 
Man chat called bim good Maſter, and Og unto him, fn $0: 
Hicft thou me good? There is none but one, that is God, = 
0 This ObjeRion find ſome Mart, wy mending our Tranſh- 7 
| <Hon, thus, there is none good, but one Perſon, that is od, je 
But this emendation of our Tranſlation is not to be admitted. M 
(.) Becauſe in the Greek Text there is no ſach Word as fi ig . 
Miftes (Perſon.) The Words in the Original are exactly as our i 25 
ee renders them. There is none good but one (that 6 
| Becauſe neither 575-245, nor ne (the Words uſed n 
EE 5 Syerl Teſtament to ſigniſie Perſon) can agree in Oonſtru- * 
| 828 with the Word ve, or good; for dbu, is of the | 
Femin ine Gender, 7 Te&joory of the Neutet whereas lie) 
VE a And 45 005 (g d) in „ are both of the Maſculine 
| ſo is Sore Path This emendation therefore 
V our Tranſlation, may in wey ile an Engl Reader who 
| Iniderſtanids not the Original, but he that looks into, and under- 
Rands the Greek, will reſently ſee the weakneſs of it; "beſides, 
That it ſetms _ be all gs, for they would have it ſo 
wang: #nd read, becauſe: * ms to conntenance their Opinion 
Wy Trinity, that in God there ar = Fes Shy on 
Hut that Ood is we Perſon only, to wit, the 
remember that Above more an half A core Ty Te N 2 
565 the fame Odjection a inſt our Tranflation from d i Onita- 
e e ame way of mending it. But. 
* 1 dene emendation -- 35 gd . be 
m uld it not clear up the di fficulty : ay 
de ſaid That the Man 50 only call Chriſt good Os Me 
Ib ttt tive?” Yes. cereatnly he was a 880d Miſter. bor be 
N good Man, and a Feather of Joo ood Doctrine, and 
tie Jew thought fo and therefore called him good Maſter 
be was his Balk? Why was he hid? And How Cools 
Hur Bleſſed Lord truly fay, there is none good but the one God? 
e he himfelf was Nec — a8 Nas, oth Get Meat As 
w_— te. For anſwer ore to this o u 
* 5 may well ths go 8 rhe -obabte. | 
5 at che Man wüs of the Sekt of the Phavifees, and it is 
wat! nown'that the Phariſees were felt 8 great mag- 
Arn of the Power of N Free'\ wilt; und thoſe that Se 
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are ſo to this Day; they are downright Pelagians, and think that 
a Man, if he will, may attain to be really and truly good with- 
out help from any but himſelf, Now tho' this Man ſeems not 
to have had ſuch Thoughts of himſelf; | ws 
Yet, (2.) It is like he had ſuch Thoughts of Chriſt; it is 
ſflible he might have ſome ſuſpicion that he might be the Meſ- 
jas Who was generally expected about that Time. But what- 
ever be of that, yet it is certain he thought him to be but a meer 
Man, tho' a very good Man; and it may be he thought, that if 
any of the Pharaſaical Saints were | 20m, of themſelyes, by the 
good-improvement of their natural Powers and Faculties, with- 
out the help of any other; that Jeſus of Nazareth was much 
more likely to be good of himſelf; good without help from any 
other, God or Man, by his «v]:Zs001, by the Power of his Free 
Will. And then, 22 5 E 
: (3). Coming to our Saviour with ſuch Thoughts of him 
in his Mind, that he was ſo very good a Man, ſo eminently good 
and-holy without dependance upon, or help from any other, h 
firſt fell down to worſhip him (as Mark hath it, chap. 10. 17. 


not with a meer civil Worſhip, but with a kind of holy Religi- 


ous Worſhip, ſuch as Cornelius would have given unto Peter, Atts 
10.25, 26. And then he ſaid, good Maſter what ſhall I do, &c. 
(4.) Our moſt Bleſſed Lord knowing the Thoughts of his 
Heart, knowing that he believed him to be but a Man, andyet 
to be good independently, without being beholding to any for 
his goodneſs, he might well anſwer him, (as he often did to 
1 ) according to the Thoughts which he ſaw in his Heart, 
why calleſt thou me good ? There is none good but one (that s 
God. As if our Lord had ſaid, I know what is in thy Heart, 
know. thou thinkeſt me to be a meer Man, and yet thou thinkeſt 
alſo that I am a very good Man, and that I owe my goodneſs to 


none but my ſelf ; now why calleſt thou me good in that Sond, 


for there is none good in that Senſe, but one, that is God 
thou doſt not believe me to be God, why then calleſt thou me 
good in that Senſe, which can belong to none but to the one true 
God, the God of Iſrael? Here is a clear account given of our 
Lord's chiding the Man, and blaming him for calling him goods 
upon ſuppoſition that he had in his Mind ſuch Thoughts of our 
Lord Chriſt. But poſtibly it will be ſaid that there was never 
any Man in his Wits ſo abſurd, as to entertain ſuch Thoughts of 
a meer Man, as to believe that he could be good, morally good 
himſelf, without being beholding to any other, God or Man, 
or his goodneſs. Whereunto I anſwer, that it is indeed very 


| pong, and it had been well for Men, if never any of them had 


ſo abſurd, and blaſphemouſly ” Ra and unreaſonable, * 


< 
* 
o 
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1 ſhall plainly prove that there have been ſuch abſurd Men in the 
World. And I begin with that. great Man. Cicero, the Roman 
Orator, in his Third Book, De natura Deorum, concerning the 
Nature of the Gods. Towards the end of the Book, he thus 
writes in the Perſon of Cotta, Virtutem nemo unquam acceptam 
Deo retulit, nimirum retctè: propter virtutem enim jure laudamur, 
& in virtute rectè glariamur. 2 non contingeret, ſi id donum 
Deo, non a nobis haberemus ; that is, no Man ever acknow- 
ledged that he had his Vertue from God, and they did rightly 
in that; ſor we are juſtly praiſed for Vertue, and we rightly glo- 
ry in our Vertue: Which would not be, if we had it as a gift 
from God, and not from our felves. And x little after, Num quis 
ud bonus vir eſſet, gratias Diis egit unguam? Did ever any give 


hanks to God, for making him a good Man? —— And a little 


after, judicium hoc omnium mortalium eft, fortunam a Deo peten- 
dum, a' ſeipſo fog eſſe 8 his is the Judgment, 
or Opinion of all the Men in the World, that we ought to pray 
unto God for Wealth or Honour, but that our Wiſdom is from 
our ſelves: To the ſame purpoſe Seneca frequently. I will 
quote only one Paſſage out of his 3 iſt Epiſtle. Unum bonum eft 
| quod beats vita cauſa &. firmamentum eft, ſibi figere, i. e. The one 
ood Thing which is the Caufe and firm Foundation of-a happy 
Life, is to truſt in ones ſelf, "And a little after, grid votis opus 
eft.? Fac te ipſe felicem, what needeſt thou to pray? Make thy 
ſelf Happy. So Arianus, lib. 1. c. 29. Speaking as from the 
Mouth of his Maſter, : the famous Epictetus, [Deus hane fancivit 
legem & dixit: Si bonum aliquod vis, accipe tibi a teipſo.] God 
bath eſtabliſhed this Law, and ſaid, if thou wouldelt have any 


good, (to wit, moral Good or Vertue,) receive it from thy ſelf. 


I be ſame Author, lib. 4. cap. 1. Libertas ſui ipſius Domina eſt, 
nec ab ulla dependet niſi a ſeipſa : That is, Freg Will is abſolutely 
maſter of it ſelf, nor doth it depend upon any, but upon it ſelf. 
And Epictetus himſelf faith, that it is, dos © yaganrhe. bbs, 
the very State and Character, or expreſsImage of a Philoſopher, 
omnem utilitatem & danmum a ſemetipſo expethare, to expect all 
ood or evil from himſelf. Epict. Enchiridon, cap. yt. Edit. 
Lond - 1659: Theſe Things conſidered, and this being the Opi- 
nion of ſeveral Philoſophers, and many at leaſt of the Phariſees 
being of the fame Cond with that Sect of Philofophers, as to 
the power of Man's Free Will, in reſpect of moral Good and ver- 


tuous Actions, 8 to the account which Baſuage gives of 


them; and ſince Cicero faith this is judicium ommium mortalium, 
the Judgment of all Men, to wit, in their natural State, and 
therefore the Pelagian Hereſie is called Heis nature, the natural 
NHereſſe; L appeal to the Judgment of reaſonable Men, — 
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it be not probable that he who called our Saviour-good Maſter, 


was of this fame Opinion with reſpect to our Saviour, and whe- - 
ther our Bleſſed Lord knowing this to be in his Heart, had not 


goodreaſon to give him a reprimand, and to tell him that none 
Was good in that Senſe, but one, even God. And this may 
ſuffice for anſwer to that firſt Objection. * 
A Second Objection, is, That the Father is ſaid to be font Dei- 
tatis, the Fountain of the Deity, therefore the Son cannot be 
the. ſame God, nor can he have the ſame Deity with the Father, 
but there mult be two Deities one Deity of the Father, and a- 
nother Deity of the Son; and the Deity of the Son is a ſeconda- 
ry, derived and 2 Deity, a Deity diſtin& from and de- 
pendent on the Father's Deity, I anſwer, by denying the con- 
ſequence Which is grounded upon an equivocal Form of Speech, 
which hath two ſignifications, one Orthodox and True, the other 
Heretical and Falſe, The True and Orthodox Senſe is this, That 
the Deity was from Eternity in the Father, as the firſt Perſon in 
order and manner of Subſiſtence in the Deity, and the Father 
having the Deity from no other, from all Eternity begot the Son 
in Unten and Communion of the ſelf ame Deity ; ſo that there 
are not two diſtin& Deities, but one Deity in both Father and 
Son, as | have already proved from God's own written Word. 
And the Father is ſaid (not indeed by God, but) by fallible Men, 
to be the. Fountain of the Deity, becauſe the very ſame Deity 


which is common to Father and Son, 7, from the Father in the 


dan, by an incomprehenſible Communication; I fay incompre- 
henſible as to the manner of it, which is wot revealed, but the 
Thing it ſelf is revealed, and we know and believe it to be true; 
to wit, that the ſelf ſame Deity is from the Father, and in the 
Father to the Son, and ## the Son by an eternal Generation: So 
that the ſame individual Deity is in them both, and they are ab- 


folutely inſeparable from one another, though they are really 
. diſtin from one another by their perſonal Characters and Pro- 


perties, as Father and Son. In this Senſe, I grant that the Father 
may be ſid to be font Deitatis, the Fountain of the Deity, tho* 


it is no ſcriptural, but a human form of Speech; and I do not 


much N it, but had rather ſay that the Father is fons Tri- 
nitatis, the Fountain of the Trinity. Let becauſe it is capable of 


this Orthodox True Senſe, I admit it in this Senſe; for in this 


Senſe it hath been uſed by many Orthodox Writers both ancient 
and modern, and ſoit was uſed by Calvin, witneſs what he writes 


in his Inſtitutions, ih. 1. c. 13. 5 23. Dei nomen naTitoxuv patri 


interdum ad ſcribitur, quia fons eſt ac principium Deitatis : Jaque 


ut notetur ſimplex eſſentiæ unitzs, The Name of God is ſome- 
times by way of emmency aſcribed unto the Father, becayle he 


G 2 1s 


I 50Ad the Fountain and Principle innig of the Deity (to wit, 
In reſpedt of the order and * of it's Sebfifence's) And that to 


ther . his own meaning in the 26th 5. Nomen Dei reftrin- 
* gitur ad patrem, quatenus Deitatis eft principium, non eſſehtiando, 


ſometimes reſtrained to the Father, as he is the Principle of the 
Deity, not by his producing the Eſſence or Deity (of the Son or 
Spirit,) as is * by Fanaticks, but in . of Order ; that 
, the Order of the Perſons ſobfiſling in the Union and Commu- 
nion of the ſame Deity; of which Perſons the Father is the firſt, 
and the other are from him. And by the way, hence we may 
ſee how injurious they are to Calvin, who exclaim againſt him 
as derogating from the Glory of the Father, becauſe he main- 
tained the Son to be es; for the Word dv]eds2s is ambiguous, 
and may be taken in Three ſeveral Senſes, + = A. 
Whepeof the (1ft.) agrees to none, no not to the Father himſelf, 


The 14 agrees to the Father only.” 
Iube (34.) is common hoth to Father and Son. 
Tit, The Word av]e0:%; may be imagined to denote à poſitive 


efficiency of God; and ſo the Father himſelf is not «vJo033;, he is 
not the efficient Cauſe of himſelf, he did not produce himſelf 
by a poſitive efficiency; that is impoſſible, and implies a mani- 
mg contradiction. And the Cardinal Jeſuit Bellarmin doth ac- 
knowledge this to be true, and faith, that-the Father is ſimply 
and abſolutely unproduced; and juſtly blames Lattartins for 
laying, Fat, Deus fuit a i proc reatus, God was produced 
by him elf. Bellarm. lib. 2. de „„ 
Seconaly, The Word dv]e8s3; is taken ſenſu Negative, in a Ne- 
gitive Senſe; and ſo it agrees to the Father only; thus the Father 
15. from no other Perſon, becauſe he himſelf is the firſt, and the 
- other Perſons are from him. In this Senſe Calvin always ac- 
knowledged the Father only to he 4vſovs35, and never once ſaid 
| | that the Son was av]e0s35, but always maintained that the Son 
Wo. was from the Father, and (as Bellarmin well obſerves) that the 
| ws; communicated his own whole Eſſence or Deity to the 
i on, See that whole Paſſage of which Bellarmin quotes a part, 
mas, fi inefentia ef diſcretio, reſponde ant annon cum Filioeam com- 
1 mmunicaverit? Hoc ver non potuit eſſe ex parte: OQuia dimidium fabri- 
rare Deum, nefareſſet. Adde quid hoc modo dd lacerarent Dei 
* entiam. .. Reftat ut tota in ſolidum patris & Filii fit communis. 
Calvin, Inftit. lib. 1. cap. 13. $23. The meaning of theſe Words 
of Calvin,*is, that God the Father and Son are not diſtinguiſh- 
| oe che yg by the Deity, for that is common to them 
both, andisthe Time in them both; but with this a" 
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denote the ſimple Unity of the Eſſence or Deity. Thus he für- 


ut fanatici nugantur, ſed ratione Ordinis. The Name of God is 
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that the Father communicates the Deity, his own ſelf ſame Deity; 
whole and entire to the Son: And in this Senſe the Father only is 
God of himſelf, i: e. he is from no other Perſon. But, | 

Thirdly, The Word evTe0:3 is taken in Senſu pofitivo formali, 
in a politive formal Senſe borrowed from a formal Cauſe ; which l 
explain and make intelligible thus. The eſſential Form of a Thing 
is laid to give the Thing its Being and Nature, it conſtitutes it 
in its ſpecifical Being, and diſtinguiſhes it from all other Thipgs 
of a different Nature: It doth not indeed do it by. any proper 
Efficiency; and fo it is not ſo properly a Cauſe, as the efſcient Cauſe - 
is; yet it furniſherh us with a good Reaſon whereby we know 
that the Thing is of ſuch a Kind and Nature, becauſe it hath 
ſuch an eſſential Form whereby it is what it is, and is diftinguifh» 
ed from all other Things, which have not ſuch an eſſential Form, 
and are not of ſuch a Nature as it is. Now to apply this to the 
matter in hand. The internal eſſential Form of God, | formally © 
conſidered as God, can be nothing but the Deity it ſelf, whereby 
he is God, and diſtinguiſhed from every Thing that is not at all 
God. It is the ſubſtantial Eſſence of God as ſuch, and the Foun- 
dation as it were of all the abſolute Perfeftions of God, and as it 
were the Subject, to which are aſcribed by us all the abſolute Di- 
vine Attributes: And it is expreſſed in holy Scripture by Gods 
proper Name, Jehovah, which ſignifies, that he is, that he ſo it, 
as that he ever was, and ever will be; From Everlaſting to Ever - 
laſting, (Plal::90. 2, and Rev. 1. 4, 8.) It is expreſſed alſo by his 
Name TR Ehjeh, I am; and WIR TOR NY Ehjeh aſber 
Ehjeh,” I am that I am, as our Tranſlators render the Words. 
We" juſtly fay of God, he is, he is as none other is or can be: 
And God faith of himſelf, I am, or I will bs, that is, I am ſo, as 
that Fever was, and ever will be; yea, God ſaith of himſelf, - 
am what I am,” or rather, as I humbly conceive, the Words 
Ehjeh 'afſher Ehjeh, would be better and more ſignificantly Tran- 
flated, I am becauſe I am, or I will be becauſe I will be, for the 
Hebrew Word TUR Aber, not only fighifies, gui, que, quod, 
which or what, but it likewiſe ſignifies quia, becauſe ; as in 1 Sam. 
15. 15. and that Senſe doth admirably well agree to this Name 
of God, and it gives us a moſt evident Reaſon of the Being ind 


Exiſtence of our incomparable God; for he therefore is, becauſe 


he is of ſuch a Nature, that he cannot but be, God ſaith of him- 
ſelf, and God only- can truly and properly ſay of himſelf, 7 am, 
becauſe Jam; and I will be, becauſe I will be; for | have my Being 
from no other | exiſt altogether independently, and therefore l 
exiſt neceſſarily from Everlaſting to Everlaſting, But all other 


Beings have their Being from me, and exiſt dependentiy upon me: 


therefore they exiſt, beravſe I exif, and becauſe it is my Free Wil! 


- that they ſhoblg exiſt, and they can Exiſt ho longer than 7 pled: 


'F ' (WI | 
Butt my ſelf do exiſt, becauſe I do exiſt; and there can no othey 
. *« weceſſary Reaſon be given why I exift, but becauſe I am 4 Being ſo 

| abſolutely neceſſary, and infinitely Perfect, that it is abſolutely' u- 
poſſuble for me not to exift. Now in this formal Senſe it is, that 

the Eternal Son is eee, for being one God with the Father, 
and having the ſame Eternal Deity which the Father hath, as hath 
deen proved; as the Father's Deity is unoriginate and independent, 
0 fo go muſt the Son's Eternal Deity be unoriginated and indepen- 
dent,” i. e. from no other Deity, becauſe the Deity is the ſame in 
them both tho? not in the ſame manner. That different man. 
ver doth nog hinder the Dejty, its being the ſame in both 
+ Father and Son; and if it be the ſame in both, it's inde- 
pendent in both: For Independence is of the very formal Nature 
and Eſſence of the Deity, in which ſoever of the Perſons it really 

and truly is. It was in this Senſe only that Calvin held the Son 

to be aſſobebs, God of himſelf, as manifeſtly appears from what [ 

have quoted but of him already, and from-what he writes in the 

+ Tame 23d $ before mentioned, where from the Son's being Jeho- 
vah, he ſays Cſeguitum Deitatis reſpectu ex ſeipſo eſſe. Nam ſi eft Jeho- 
vah, negari non poteſt quin idem 7 ille Deus qui per Je ſaiam alibi cla- 
mut. Ego, ego ſum, & præter me non eſt Deus, fa. 4 6.] It follows 

(faith he) that in reſpect of the Deity; he 5s of himſelf, for if he is 
Fehovah, it cannot be denyed, but that he is that ſame God 
which cries by Jſaiah, Teven I am the firſt and the laft, and beſides 
we there is no God, Calvin proves the fame Truth alſo, from 
Fer. 10. 11. and from other Places of Iſaiah, where the Deity 

is proved by the Creation of the World; and ſays; quoi 
Greator qui omnibus eſſe dat, non erit ex ſeipſo, ſed eſſentiam ali- 

unde mutuabitur, i. e. The Creator who gives Being to all other 
„Things, how fhall he not be of himſelf, but muſt borrow his E/- 
ſence from another, that is, borrow his Deity from another Deity 
diſtinct from his Deity. That is certainly his meaning, as appears 
from the context and tenour. of his Diſcourſe, and after wards 
plainly he declares in 8 25. in what Senſe he believed the Son to 
þe eu]aJs35, Deitatem ergo abſolutè, ex ſeipſa eſſe dicimus. nde 
Fil ium quatenus Deus eſt, fatemur eæ ſeipſo eſſe, ſublato Perſont 
reſpedtu: Qyatenus verò Filius eſt, dicimus 45 ex patre, &c. We 
Eiter lay that the Deity ahſolutely xonlidered, is of it ſelf; 
whence we confeſs, that the Son, 45 he is God, is of himſelf, ab- 

| tratting fram the confideration and reſpect of his Perſon: But as he 
i the Son, we lay that he is of the Father, &c. All xhis, and more 
that might be ſaid, ſhews that Calvin held our bleſſed Lord to be 

| &v]o9235, God of himſelf in no other Senſe than what is true and 
ſound, and therefore here the very Jeſuit Bellarmin was ſo inge- 
nuous and juſt, as ta xindicate Calvin from the falſe Charge of the 
pretended Auothean Hereſie; and affirms that the San of Gal 


1 Deity in the Perſon 


- Cond. 


is 70943; in a true and ſound Senſe, that it may fignifie him who 


s the uery God, who is moſt truly God, And he quotes Epiphanius, 


Hax. 69. calling the Son v[o92y, ' Biſhop Pearſon allo on the 


Creed, 3th Edit, 1683. pag. 39, owns that there is a Catholick - 


Senſe in which the. Son of God is ddſobeds, and this alſo is ac- 


knowledged by Biſhop Bull. And I have ſufficiently ſhewed 


what that Senſe is. And now from this Digreſſion concerning 
diſſobs de, 1 return to the Objection taken from the Fathers, bein 
called u bebrnhos, fon: Deitatis, the Fountain of the Deity. 
id that the ſaid Form of Speech hath two Senſes, the firſt Or- 
thodox and True, the ſecond Heterodox and Falſe. I have faid 
enough of the true and ſound Senſe which we admit, &c. 4 
(24.) I paſs now to the Second, to wit, that mentioned in the 
Odjection, which we cannot in Conſcience admit, becauſe it 
is falſe in a very weighty and important Point of Doctrine. Now 
the falſe Senſe of the Father's being ſaid to be fors Deitatis, is 
this, That there are more Deities than one; that there is one 


Deity of theFather, and another Deity of the Son, and that the 
one 


eity is the Fountain of the other Deity ; and that the Se- 
cond Deity depends upon the firſt. This is the falſe and hereti- 
cal Senſe of fons Deitatis, the Fountain of the Deity, And ſome 
have Ongar Origen, and ſome other of the ancient Doctors 
might hold this Senſe of the Phraſe, but none of the Orthodox 
ever uſed it in hat Senſe, which is abſolutely Falſe, and would 
bring a ſort of Heatheniſh Pohtheiſm, and plurality of Gods into 
the Chriſtian Church. Nor doth the Form of Words bear ſuch a 
Senſe; for, 1 pray obſerve, it is not (aid that the Deity of the 
Father is the Fountain of the Deity of the Sqn, for then indeed 
there would be two Deities, becauſe it is impoſſible that ths 
ame Deity could be the Fountain of it ſelf ; that implies a ma- 
nifeſt contradiction. But the Form of Words which we are 


now con ſider ing, is this, that the Father is the Fountain of the 


Deity. Now the Word Father here ſignifies more than his meer 


Deity abſolutely conſidered; for it ſignifizs alſo his peculiar manner 


of Subſiftence in the Deity, bis ſubliſting from no other, but as 
abſolutely the firſt Perſon ; and by this peculiar way of ſubſiſting 
in the Deity, he is inadequately diftinguifhed from the Deity in 
which he ſubſiſts; and as ſo ſubſiſting he begets his Son after an 
incomprehenfible manner, giving another manner of Subfiſtence ta hiſ 
& his Son. So then, it is not the meet 

ty that begets the Deity, but it is the Pexſm of the Father 
that begets the Perſan of the Son; and it is the Perſan of the Fa- 


ther thaf is ſaid to be the Fountain of the Deity,” not of a di- 


ſtinct Deity, but of the ſume Deity which is from the Father to 


the Son ; and. is the ſame born in Pacher and Sov; but ſublſting 


after 


A 


«i 
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after; à different manner in each of them: And there be- 
ing but one and the ſame Deity in Father and Son, it is 
fimply impoſſible that the Son's Deity ſhould be a dependent 
Deity, and the * Independent, ſince they are both 
one, and independency is eſſential to the Deity: But ſay ſome, 
Indępendency cannot be communicated. I anſwer, Indepen- 
dency cannot be communicated to a Creature extra Deum, is 
moſt true, for it implies a ContradiRion, that a Creature ſhould 
be Independent: But to ſay, that it cannot be.communicated 
with the Eternal Deity to the uncreated Son of God, is. Petiti 
- Principis, a poor begging of the Queſtion. For ſince the ſame 
Deity is in the Father and the Son, as I have proved, and ſince 
the Son is and muſt be from the Father, it follows by neceſſary 
Conſequence, that the Father by communicating the ſame :Dei- 
ty, he hath communicated the ſame Independency which is eſ- 
ſential tothe Deity. And hence it is, that in the external Works 
of the Creation, as the Son doth nothing without the Father, ſo 
the Father doth nothing without the Son as he is one God with 
the Father; for they operate in ſuch Matters by one, and the 
ſame Infinite Divine Power; and tho* ſome Works are ſaid to be 
appropriated to one Perſon, and ſome to another; yet the ſame 
Deity in them both, exerts it ſelf in the ſame external Works, 
notwithſtanding: that Appropriation of them to this or that di- 
ſtin& Perſon. "This I fay of the Father and Son, as they are ont 
God. But now if we conſider our Lord as the Son of Man, per- 
ſonally united fo the Eternal Word, and inveſted with the me- 
diatorial Office; ſo I freely grant, and muſt grant his Depen- 


- dence on and Subjection to the Father, and that he acts by 


Commiſſion, and will do ſo till he hath finiſhed that great and 
glorious Work which he is called unto, and then he. will deliver 
np the Mediatorial Office and Kingdom to the Father, and God 
e i ls 3h 5, E 
A Third Objection is, That the Son was begotten by the 
Will of che Father, and therefore he hath a precarious Being, 
which depended on the Will of the Father, and ſo could never 
be God, nor have the ſame Deity with the Father. \, _ 
© 1-anſwer, By denying the Conſequence, and let any Man 
t the Argument into Form, it will preſently appear to be a 
iſm; conſiſting of Four Terms. Thus, what God the Fa- 
ther doth by his Will, it might not have been, and ſo it exiſts 
Te e and dependently, but God the Father begot his Son 
by his Will. Therefore, & c. This is 22 of ſour Terms, 
for the middle Term hith two different Significations, which 
make two Terms, and theſe with the two Extremes make four 
Terms; and ſo the Argument is of no value. And that — 
LEI 4 1 n 6 5 \ : may 
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3 and I anſwer it by denying the Conſequence again; 
an 


& + OP 
may appear clearly, I diſtinguiſh between Things which God 
doth by his Will ; ſome things he doth by his Will with an eter- 
nal neceſſity of Nature, ſo he loved himſelf with his Under- - 
ſtanding and by his Will, and yet notwithſtanding that, he lo- 
ved himſelf by an eternal neceſſity of Nature, and could not pof- 
ſibly do otherwiſe than love himſelf. _ | 

But now, Secondly, Thereare other Things which he doth by 
his Will, with an abſolute freedom of Choice, ſuch was the 
Creation of this World, and all Creatures in it, and hence it is, 
that they all exiſt contingently, and precariouſly ; they all ne- 
ceſſarily depend on the Will of God. Now to apply this Di- 
ſtinction, will Men ſay that the Son of God was begotten by the 
Father's Will of free Choice, as the World was freely created 
by the Will of God! That would be monftrum horrendum, infor- 
me, ingens, cui lumen ad emptum ! A moſt horrid, ugly, unrea- 
ſonable Monſter of Opinion, which will never be entertained 
in the Head or Heart of a Sober, Serious, Orthodox Chriſtian. 
For upon that Suppoſition, the Son would be a contingent Be- 
ing, which might never have been, and ſo the Father might 
never have been Father, for the Relation is mutual; and the one 
cannot be without the other. This Member of the Diſtinction, 
| therefore reje& with Abhorrence as falſe and blaſphemous, 


ind I embrace the other Member of the Diſtinction; and affirm, 


that the Eternal Father begot his Eternal Son by an eternal na- 
tural Neceſſity, and yet he did it with his Underſtanding and 
Will, for ſure he did not, he could not do it ignorantly and a- 
ainft his Will. His Underſtanding could not be darkned, nor 
bis Will forced. And the Matter being thus, he exiſted and 


doth exiſt moſt neceſſarily and not precariouſly, at the free in- 


different Will of another, As to that of dependency of the Sons 
Deity, I have refated it before. I ſhall only add, that as to the 
Perſons of Father and Son formally conſidered as ſuch, there was 
no real proper dependence of the Son on the Father; but both 
of them from Eternity did neceſſarily and unchangeably Coexiſt 
with a natural Emanation of the Son from the Father, after an 
incomprehenſible Manner ( Pſalm 145. 3.) and a mutual Relati- 
on of both to one another. | | 


A Fourth Objection is taken from the Nicene Creed, where 


it is ſaid that the Eternal and only begotten Son, is God of 
God, whence ſome would infer, that there are two Gods, a de- 
rived God, and an underived God, a dependent God, and an in- 
dependent God, a great and a little God. This is a frivolous 


I know it can never be proved. Form of Speech, Go 


of God, ſignifies no more, but * the Son who is God, by 


* cy 


1 
the Father who is God; but the meaning is not, that they are 

two diſtiat Gods by two diſtinct Deities; for I have proved 

already by the Scriptures of Truth, that there is but one Deity 
in Father and Son, and they are both one God by one and the 


fame Deity. And the reaſon for uſing that form of Words, is, 


becauſe the Father who is God, did from Eternity beget the 
Son in the Union and Communion of the ſame Deity after an 
incomprehenſible Manner; and fo the Son who is God is of the 
Father who isGod, yet are they not two Gods, but one God, 
and two Perſons; diſtinguiſhed indeed by their Perſona! 
Properties, and Characters, but identified in the Communion of 
the-ſame Deity. | 4 $9n $244 
Fifth Obje&ion, But now comes another Objection of great 
weight, as ſome imagine, for they think that this Plurality of 
Perſons in God, will GM K a : Ck dp 
% Subvert the omnimodous Simplicity of God, 
* 2.) It will infer a Compoſition in God. Whereunte I an- 


N 1.) As to that omnimodous Simplicity, if it be not rightly 
vnderſtood, it may do Miſchief indeed, for it may ſubvert the 
Trinity, and bring in Sabellianiſm inſtead of it. But the Plu- 
rality of Perſons in God, will conſiſt well enough with God's 
Simplicity, if it be rightly underſtaod; and therefofe for the 
right Underſtanding of this omnimodous Simplicity, we muſt 
carefully diſtinguiſh between the Deity in the Moftr at, and God 
in the Concrete, Now it is freely granted, that there is an om- 
nimodous Simplicity in the Deity in the Auſtract, for it is one, 
and bur one, and can be no more, it cannot be multiplied nor di- 
vided, nothing can be added to it, to increaſe it, nor taken 
from it, to diminiſh it. It is 6ne Infinite Perfection formally, or 
- emmently, and virtually containing all poffible Perfection. Such 
indeed is the narrowneſs of our Capacities, that we are forced 
to form inadequate Ideas of the Divine Perfectjons in our Minds, 
and fo repreſent them to our ſelves one after another, as if they 
were many, but really they are but one in God, equivalent to 
many; and ſo they are diſtinguiſhed by os in our Minds from 
their various Objects, and various Effects upon thoſe Objects, 
and from the various Denominations which from thence are pl 
ven them: Whilſt in the mean Time, they are all one in t 
I Deity it ſelf: There is no real Plurality of abfolue Divine Per- 
_—_ and eſſential Attributes, but they are all one. But, 
we conlider God in the Concrete, there, we ſhall find, 
hat beſides the before-mentioned abſolute Simplicity, there is a 
Puoralt of Perfonal Properties and Characters really differing 
one another, ang with the one ſimple or fingle Deity, _ 


* 
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are a Plurality of Perſons, Now here cannot be an omnima- 
dous Simplicity, for eſſe ommimodo ſimplex & eſſe aliquo modo nom 
ſimple x. ſed multiplex, vel binum aut trinum ſunt contradictoria 
; ur bn ay ns for one 4 ſame Thing, RY — 
ame Reſpett to be every way ſimple, and ſome way not ſimple, but 
— two or threefold. I ſay again, theſe are Contradi- 
Qories, and can never be true of the ſame Thing, in the ſame Re- 
ſpect. Therefore to reconcile the Matter, and make all agree 
together; we muſt grant and deny in different Reſpects, We 
muſt grant an omnimodous Simplicity in reſpect of the Deity in 
the Abſtract, and we do freely grant it; but we muſt deny, and 
do deny an omnimodous Simplicity exclufive of a Plurality in the 
Concrete, God, For there is in God a real Plurality of Perſons. 
Now this leads us on to anſwer the Objection, as to the firſt 
Part of it, which was, that a Plurality of Perſons in God, doth 
ſubvert the o-mmimodous Simplicity of God, I anſwer, by deny- 
ing that, a Plurality of Perſons in God, doth not ſubvert that 


omnimodous Simplicity which truly belongs to God according to 


the Scriptures, for it is well conſiſtent with the omnimodous 
Simplicity of the Deity in the abſtract. But as for God conlider- 
ed in the Concrete, the Holy Scripture aſcribes to him 4 Plurali- 
ty of Perſons, and conſequently in that Reſpect removes from him 
an omnimodous Simplicity. | 

But now comes the Second Part of the Objection, and ſays, 
that a Plurality of Perſons in God, will infer a Compoſition in 
God. To which I anſwer, that that is not true, no ſuch Thin 
doth follow by good Conſequence. It follows indeed, that in 
God conſidered in the Concrete, there is and muſt be a Diſtiu- 
Gon, and that a real Diſtinction; I mean a Diſtinction that is 
not a meer ens rations, a Creature of Man's Brain, that owes 
its Exiſtence only to the Mind of Man; and therefore Men 


ſhould have a Care that they do not think nor ſay, that it is only 


diſtinctio rationis, a Diſtinction, which is the meer Effect of their 
own Reaſon, for fo the Trinity would be of the ſame Nature 
to wit, a meer imaginary Thing, a Fiction of Man's Brain 

which is falſe and blaſphemous, and is indeed Judaiſm, Sabellia- 
niſm and Photinianiſm. But we believe and know, that it is a 


real Diſt inction. Divines differ about the Name of it, ſome call 


it a real modal Diſtinction, ſome call it diſtinctio formalis ex natu- 
ra rei, a formal Diſt inction Nn the Nature of the Thing, others 
again call it a. real virtual Diſtinction. For my own Part, I care 


not much by what Name Men pleaſe to call it, provided always 


that they grant unto me, that it is a real Diftinttion ; ante om- © 
nem oper at ione m intellectus creati, antecedent to all the Operati- 
ons of any created Underſtanding oF Angels or Men. And 1 do 
( 2 not 
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not meerly beg that this way be granted to me, but I demand it 
in Juſtice and Reaſon, becauſe I have already clearly proved, 
That the Eternal Father and Coeternal Son have one and the 
ſame Deity, whereby they are one God; and that yet they are 
two Perſons, 25 Father and Son, really diſtinguiſhed from one 
another, becauſe they are relatively oppoſed to one another; and 
it is evidently impoſſible, that one and the ſame Perſon can be his 
own Father and his own Son. It's plain then, they are two Per- 
© ſons really diſtin from one another; I ſay, really, inadequately, 

according to that of the Son himſelf, John 10. 30. 1 and my Fa- 


| - ther are one, of which enough before. There is therefore a real 


Diſtinction in God, there is an Union and Communion of 
really diſtin& Perſons, in the ſame Deity ; but it doth not fol - 
low from thence, that there is a real Compoſition in God, I free- 
ty grant, that in every real proper Compoſition, there is diſtin- 
crorum unio, there is an Union of Things diſtin. But I utter- 
| by deny, that it is true vice verſa, that it is reciprocally true, 

that where-ever there is diftinftorum unio, ex. gr. Patris & filii, 
there is a real Compoſition, that where ever there is an Union 
of diſtin& Perſons, as of Father and Son, there is a real proper 
Compoſition. That is fo far from being true, that it is impoſ- 
fible it ſhould be true. There is an Union of diſtinct Perſons, 
but there can be no real Compoſition in God, for theſe Reaſons. 

1. Reaſon, Where-ever there is a real proper Compoſition, 


there muſt be a Compoſitor or Compounder diſtin& from and 


antecedent to the Compound, to be the Cauſe of the Compoſiti- 
on; but there never was, nor ever could be any Thing before 
God, and diſtin& from God, to be the Cauſe of compounding 
him. For God is the firſt and the laſt, from Everlaſting to E- 
. verlaſting, and this is true both of Father and Son, as was pro- 
'ved before. And therefore there cannot be a real Compoſition 
in God, the Thing is impoſlible. | 

2. ' Reaſon, But further, I ſhew there cannot be a real Com- 


| - polition in God, nor doth any ſuch Thing follow from a Plura- 


lity of Perſons in God: Thus where-ever there is a real Compo- 
ſition, there muſt be Parts in the Compound, both really di- 
ſtinct, and alſo really ſeparable from one another, at leaſt by an 
infinite Power. But there are no ſuch Parts in God, nothing in 
God is really ſeparable from God. For God is abſolutely un- 
changeable; he can Change all Things without himſelf, and di- 
ſtin& from himſelf, bat he cannot Change himſelf, he is altoge- 
ther unchangeable, from Everlaſting to Everlaſting; he remains 
Always the fame in himſelf (Aal. 3. 6.' Heb. 1. 10, lt, 12. Jam. 

1 80 7.) The diſtinẽt Perſons then, or Perſonalities that are in 


od, can never make any real Compoſition in * Seruuls 
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they are not Parts of him, they are abſolutely inſeparable from 
him, they cannot be ſeparated from him by any Power, no, not 
by his own Infinite Power; for it could not be done without 
a Change in God; but a Change in God is impoſſible : For he 
is abſolutely unchangeable, Immutability is eſſential to God. 
Thus I have plainly proved, that a Plurality of Perſons or Per- 
ſonal Properties in God, doth neither ſubvert that Simplici 
that belongs to God, nor infer a real Compoſition in God. 
There is no Reaſon to be afraid of ſuch a Conſequence ; for in- 
deed the Thing is impoſſible. This Puſh therefore at the firſt 
Doctrinal Article of the Eſtabliſhed Church which we have ſub- 
ſcribed, doth no Execution; and we ſee no reaſon to withdraw 
our Aſlent from it. 
L acknowledge, there are other Obje&ions brought againſt the 
Truth, which I have been proving from Scripture, and defend- 
ing by Scripture and Reaſon ; and though I could as eaſily anſwer 
the other Objections, as I have anſwered the five Objections be- 
fore mentioned, an I muſt ſtop here, becauſe I have already 
gone beyond my firſt deſigned Brevity. Therefore for Anſwer 
to other Objections, I muſt refer to other excellent Writers, 
who have vindicated this moſt important Truth with great Judg- 
ment and Solidity, and as for Engliſb Readers, I would in a f. 
cial Manner recommend to them, the Reverend, Learned, and 
Judicious Mr. Boyſe his Vindication of the true Deity of our 
Bleſſed Saviour. The Reverend and Learned Gentlemen who 
differ in Judgment from us, are ſaid to be ſerious and ſober Men, 
and I honour and truly love them as ſuch. I am againſt perſe- 
cuting them in this World for their Opinions, or condemning 
their Perſons with reſpect to the Life to come. Though they 
have fallen from the Truth in a very important Point of Do- 
Arine, yet through Grace they may riſe again, and I heartily 
beſeech God for Chriſt the Mediator's ſake, that they may do 
ſo. In the mean Time, let us leave them to God, and hope the 
beſt of them, that it is not through Wickedneſs, but involun- 
tary Weakneſs, that they are fallen into ſuch Opinions. I take 
it to be ſafeſt for us to judge ſo of them, and to hope the beſt. 
And therefore, I do not approve of the damnatory Clauſes of the 
Creed, commonly one without Reaſon) called the Athanaſi · 
an Creed, And this | fairly and honeſtly declared, when I-ſub- 
ſcribed the Articles. It is enough for us to condemn Opinions, 
and in that alſo we onght to be cautious, and not to do it raſh- 
ly, before we have taken Time throughly to conſider and exa- 
mine the Matter; but as for the Perſons themſelves, to paſs the 
Sentence of Condemnation upon them as to their Eternal State, 
it is in my Judgment great Preſumption and a very ſinful U- 
1. 0 "> J 1 14 „ 6 BUY ſurpation 


| ( 62 ) 
ſurpation of that Power, which belongs to none but to Chriſt 
the proper Judge, to whom alone, the Father hath committed 
it, I think therefore, that Salvian was a much better and wi- I Da 
fer Man, than he who put the damnatory Clauſes into the be- Ig 
fore mentioned Creed. For thus he writes of the Ill ls 
Lib. 5. de Arians of his Time, Ns eos injuriam Divine Gene- D. 
Gubern.Dei rations facere certi ſumus, quod minorem Patre Filium ¶ cre 
edit,Oxon. dicant : Illi nos injurioſos Patri exiſtimant, quia 4qua- ¶ mi 
1633 les efſe credimus. — Errant igitur, ſed bono ani- i for 
mo errant, non odio, ſed affectu Dei, honorare ſe Do- 
Timm at que amare credentes — qualiter pro hoc ipſo falſa Opimionis 
errore in die judicii puniendi fint, nullus poteſt ſcire, niſi judex. That 
is, We are (ure, that they are injurious to the Divine Generation, 
becauſe they (the Arians) ſay the Son is leſſer than the Father; 
Dut they think we are injurious to the Father, becauſe we be- 
lieve them to be equal. —— They err then, but they err with 
a good Mind or Intention, not of hatred, but of love to God, 
believing that they honour and love the Lord — after what 
manner they are to be puniſhed in the Day of — — for 
this Error of a falſe Opinion, none can know but the Judge, 
Thus Salvian —_— the Arians of that Age, and it was to- 
wards the end of the Fifth Centuty. I will quote a Paſſage out 


of another Author of the ſame Century, but ſomewhat earlier, ¶ ta! 
about the Time of the Council of Chalcedon; and I do it for the Ia 
Ake of the Roman Catholicks and others, that they may thereby gi 
ſee, into what Principles the Chriſtians of that Age uſed to re- ¶ we 
ſolve their Faith, and by what Means they obtained a ſaving | 
Faith. — the Teſtimony, * —— will be the more accep- ta. 
table to ſome for the Authors ſake who was a Biſhop of Rome, Ml w! 
and a right Diotrephes, who loved to have the Preheminence. le 
It is Leo the I. in his 5th Sermon on the Nativity of our Lord. lik 
Thus then he writes, Quod Filius Dei, qui cum Patre & Spiritu in 
Suncto, non unius Perſonæ, ſed unius Eſſentiæ eſt, dignatuls eft hu- 1« 
manitatis noftre particeps fieri, & unus paſſibilium, unus voluit eſſe N of 
mortalium, tam ſacratum, tamque mirabile eft ; De ratio Divin Wan 


Canfilis, ſapientibus mundi patere non poſſit, nifi humane 1gnorantie Ml his 
donc bras Lux vera diſcuſſerit. Non enim in ſolo opere virtutum, WM 60; 
aut in ſold obſer vantia mandatorum, ſed etiam in tramite fidei, an- il tic 
pufta' & ardua via eft, que dlucit ad vitam, & magni laboris eſt Wl ta 
magnigus diſcriminis, inter dubias imperitorum opiniones & ver ſi- W Fe 
miles falſitates per mam ſane Doctrinæ ſemitam inoffenſis greſſibus | by 
ambulare : Et cum undique ſe laquei erroris opponant, omne pericu- i nc 
tum deceptionis evadere. Quis autem ad hac idoneus, niſi qui Spi- ¶ of 
"ritu Dei & docetur & regitur ;, Dicente Apaſtolo (1 Cor. 2.) nos ha 
autem non Spiritum hujus mundi accepimus, ſed Spiritum, qui KG - 
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hriſt | . 063) | > 
itted Deo eſt, ut ſciamus, que a Deo donata ſunt nobis: Canente etiam 
vi- David (Palm 94.) beatus Homo, quem tu erudieris Domine, & de 
> be- ¶ lege tua docueris eum. Habentes itague, dilectiſſimi, inter pericu- 
F the I erraris, prefidia veritatis, & non humane Sapientiæ verbis, ſed 
ene · ¶ Doctrinã Spiritus Sancti eruditi, quod didicimus credimus ; Quod 
lium ¶ credimus, pradicamus, &c. My ae Brevity doth not p̃er- 
equa» ¶ mit me to ſtay to Tranſſate this Pa age of Leo, | leave it there- 
;- WH fore to be conſidered, and ſeriouſly Thought on by the Learned 
Reader. . The Senſe of it is plain, to wit, that there is indeed 
great Difficulty through the Blindneſs and Ignorance, mixed 
with the Pride and Conceitedneſs of natural Men, rightly to 


nation, and that there is great Danger of e And 
that therefore we have need of a ſupernatural Light from Hea- 
ven, to direct us into the way of Goſpel Truth. And this we 
have, true Chriſtians have the Spirit and Word of Chriſt to ſe- 
ture them from dangerous and damnable Error. This is the 
very way of the Reformed Churches of Chriſt. 

Cr.) We reſolve our Faith into the ſpecial Grace of the Holy 
Spirit of Truth, as into the principal efficient Cauſe of it. 

(2, We reſolve our Faith into the written Word, the Scrip- 
tares of Truth read and heard, as into the means of obtaining 
faith from the Lord, and as into the Rule of our Faith, which 
gives Limits and ſets Bounds to our Faith, and teaches us what 

we ought to believe, and what not. 2 

(3.) We finally reſolve our Faith intq the Authority and Ve- 
racity of God, teflifying unto us by his written Werd, why and 
what we ought to believe, and do in order to the pleaſing. and 
plorifying of God, and the ſaving of our own Souls. This was 
ikewiſe the way of the Roman Church even in the 5th Century, 
in the Time of the ſaid Leo. Which is confirmed by another 
Teſtimony of his, from his well known roth Epiſtle to Flavias 


eſſe * af Conflantinople concerning the Eutythian Hereticks, Dioſcorus - 


ivini and his Party in and after the 2d Council of Epheſus, Some of 
mis his Words are as followeth, In inſipientiam cadunt, qui cum 
tum, ¶ cognoſcendam veritatem aliquo impediuntur obſcuro, non ad 2 
an-. il ticas ueces, non ad Apoſtolicas literas, nec ad Evangelicas Aut 


s eft Il tates, ſed ad ſemet ipſos recurrunt, &c. That is, they become 


i i- Fools,” who (when they are hindred from knowing the Truth 
ſibus I by ſome Obſcurity and Difficulty which they meet with) have 
ricu- not recourſe to the Words of the Prophets, nor to the Epiſtles 
Si- if of the Apoſtles, nor to the Authorities of the Goſpels, but they 
) 105 if have recourſe unto themſelves. Thus Leo charged the Eutyehi- 
i cx WM ans with Folly and Error, becauſe they would not learn the 
Deo Truth from the Scriptures of the Old and New Teſtament, 8 
. no 


| ww 1 


underſtand and believe the Doctrine of the Trinity and Incar- 


. 


l 
nn is it not as clear as the Light at Noon Day, that this is the ve 


recourſe unto themſelves, unto their own Oral Unwritten Traditions 


_ themſelves, And this Contempt of the Holy Scriptures, hath pre 


| 


den, well known in England and France, tells us in the Preface to hi 


2 to teach the Papiſti their ſeveral Duties, ipſiſimis Divini eloquii Ver- 
75 


50 220 jab neceſſe mihi fuiſſet profiteri, vel Evangelium ( ahſit verbo invi- 


of Senſe and Reaſon, he muſt-have profeſſed that either the Goſpel is 


; wor be unpuniſbed, but the Seed of the Righteous ſhall be delivered, Prov. 
ten think on the Warning; which St. Paul gave to the Roman Church 


But you will ſay, our Roman Church is infallible-and can never fail. I 


| her Heatt, I ft a Nucen — and ſhall ſee no Sorrow, and even therefort 
_ with Fire, for flrong is the Lord who judgeth ber. On that People may 


' they be Partakers of her Sms, nor receive of ber Plagues, Rev. 
A va 12 TY . 15 N 


Courſe which the Roman Church takes at this Day, they negle& an 
Night the Scriptures as imperfect, dark and obſcure; and they have 


unto the Authority and Teſtimony of the preſent Roman Church, 3. e 
the and his Clergy; that is, their own Teilimony concerning 


vailed in the Romain Church to that Degree, that the Famous Dr. Hol 


Edition of the Latin Teſtament with brief Notes, Printed at Paris, 
1660. That when he had almoſt finiſhed a Book of Chriſtian Moralk 


in the very expreſs Words of Holy Scripture, he was forced to lay 

it aſide, becaule he foreſaw that the People would not bear, nor hea 

the Naked Truth. And thereupon he ſays, that if he had publiſhed 

that Book, | Nift mente captus, atque omni Senſus ac rationis lumine pri. 
abuJam eſſe,” vel Chi iſtianes, vers Chriſtianos mos hodie 

parere. | | Unleſs he had been Diſtracted, — rows. al the Light 


a — or that there are at this Day very few true Chriſtians in the 

Church. This is a Teſtimony of a Prophet of their own, and a 

at Patron of Oral Tradition. And this was the Fruit of his Oral 
ractical Tradition, which he lived to ſee and lament in his Old Age. 

O that the Roman Catholicks would wiſely conſider, what will beþ 

the end of theſe Things. For th Hand join in Hand, the Wicked ſhall 


11. 2 counſel them in Love and for their Gobd, to read and of · 


of Old, Rom. 11. 20, 21, 22. Becauſe of unbelief the Jews were broken 
off (were unchurched) and thou (Church of Rome) ſtandeſt by Faith, be 
not high minded but fear, — behold the goodneſs and ſeverity of God On 
them (the Fews ) that fell Severity, but towards thee Goodneſs, if 
thou continue in his Goodneſs: 8 thou alſo ſhalt be cut off. 


anſwer, That Pretence is the very Sin which St. Paul foreſaw - and 
warned againſt, ſaying, Be not bigh minded, but fear. And in Rev. 18; 
7, 8. The Voice of the Angel ſaid, that Myftical Babylon ſhall ſay in 


and then ſhall ber Plagues come in one Day, and ſhe ſpall be utterly burnt 


believe and conſider this, that ſo good may come unto them; that 
they may come out of, and that others may not return to Babylon, That 
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